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1896 


March 19, 1896 


“The Logic of Religious Legislation” The Signs of the Times 22, 12, p. 9. 


BY A. T. JONES 


IF the principle be admitted that the state has the right to legislate in 
regard to religion, and to enforce religious observances, then no 
blame can ever be attached to the Roman Empire for putting the 
Christians to death. Nor can it be admitted that such dealings with 
the Christians was persecution.S/T/ March 19, 1896, page 9.1 


The enforcement of right laws can never be persecution, however 
severely the law may deal with the offender. To hand a murderer is 
not persecution. To hunt him down, even with bloodhounds, to bring 
him to justice, is not persecution. We repeat, therefore, that the 
enforcement of right laws never can be persecution.S/7T/ March 19, 
1896, page 9.2 


If, therefore, religion or religious observances be a proper subject of 
legislation by civil government, then there never has been and there 
never can be any such thing as religious persecution. Because civil 
governments are ruled by majorities, the religion of the majority 
must of necessity be the adopted religion; and if civil legislation in 
civil things be right, the majority may legislate in regard to their own 
religion. Such laws made in such a case must be right laws, and the 
enforcement of them therefore can never be persecution.S/T/ 
March 19, 1896, page 9.3 





July 2, 1896 


“What Is Patriotism in America?” 10¢livered to a large and enthusiastic audience in 
the Metropolitan Temple, San Francisco, June 14, 1896 The Signs of the Times 22, 26, 


pp. 2-7 (402-407). 


An address by 
ALONZO T. JONES 
(Author of the “Two Republics,” “Rights of the People,” etc. 


The Great Principle Involved—The Struggle in Virginia—Memorials 
by Presbyterians and Baptists—Work of Jefferson and Madison— 
Declaration of Independence—Object of the Constitution—Recent 
Decision of the Supreme Court—The Steps Romeward—Our Duty. 


FELLOW-CITIZENS, LOVERS OF RIGHT AND TRUTH: 

announced, | am to discuss before you this afternoon, “What Is 
Patriotism in This Country?” That is a question which needs now to 
be understood. Of course, in any country, in brief, patriotism is love 
of country. But love of country is more than love of the mountains 
and hills, the plains, valleys, rivers, and rills of which the country is 
made up. So | will read the established definition of patriotism, in 
order that we may proceed on firm ground: “Patriotism is the spirit 
which prompts obedience to the laws of one’s country, and to the 
support and defense of its existence, rights, and institutions.” So 
you can see that love of country extends to the love of its 
institutions and the principles which make a country what it is in all 
respects. If it were simply the mountains and hills, valleys and 
plains, of which the country is made up, | could be just as patriotic 
in Germany as | can here. Yet can therefore see that it is not the 
material earth, but the principles, which make the country what it 
is.S/TI July 2, 1896, page 402.1 


The Principles of This Government. 


In order for us to Know what patriotism is in this country, it will be 
necessary for us to know what the principles are which make this 
country what it is, and what is has been all these years, and to see 
what will be the results if these principles are not maintained; 
because there is no question whatever but what the principles upon 
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which the nation was founded in the beginning are what has made 
the country what it has been all this time. And any forgetting or 
violation of these principles must destroy our country for what it has 
been, and make is precisely what these feared it would be who 
made it what they did make, in order that it might be what it has 
been.S/T/ July 2, 1896, page 403.1 


The Great Principle Involved. 


The chief principle which is now involved in national existence was 
the chief one which was involved when the country was made, 
when the government was established; and that is the question of 
religion and the state. What are their relationship, if they have any? 
How shall they stand one towards the other if there be any 
relationship between them? It is to these questions and that 
particular principle to which | shall call your attention to-day; 
because, as our fathers well knew and said, it is only in the 
separation of religion and the state that religious liberty can ever be 
assured to the people; and only by religious liberty being assured to 
the people can civil liberty ever be assured to the people.S/7T/ July 
2, 1896, page 403.2 


Before the Declaration of Independence was made, the colony of 
Virginia published a declaration of principles, of which this is a part: 
—SIT] July 2, 1896, page 403.3 


That religion or the duty which we owe to our Creator, and the 
manner of discharging it, can be directed only by reason and 
conviction, not by force of violence, and therefore all men are 
equally entitled to the free exercise of religion, according to the 
dictates of conscience.S/T/ July 2, 1896, page 403.4 


That was made before the Declaration of Independence. Virginia 
had an established religion, as the colonies all had, except Rhode 
Island, and they were trying to free themselves from the 
establishment of religion. That was the first step. As soon as the 
Declaration of Independence had been made, the Presbyterians, 
Quakers, and Baptists of Virginia followed the lead that was made 
by the Colonial Legislature and sent in a petition to the General 
Assembly, asking for the disestablishment of religion in the new 
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state of Virginia; and one reason which they gave for the 
disestablishment of religion was this:—S/T/ July 2, 1896, page 
403.5 


It is impossible for the magistrate to adjudge the right of preference 
among the various sects which profess the Christian faith without 
erecting a claim to infallibility, which would lead us back to the 


Church of Rome. 2Rights of the People, p. 8s/T/ July 2, 1896, page 
403.6 


That petition was presented to the Legislature, where Jefferson and 
Madison actively supported it. Washington was not in a place where 
he could support it at that time, but he did support it, however. But 
Jefferson and Madison were the leaders in the support of that 
petition for the disestablishment of religion in Virginia. The bill 
passed, and religion was disestablished in Virginia. No sooner was 
that done, however, than an attempt was made to re-establish it. 
That campaign had been conducted practically, you see, against 
the establishment of some particular church. The Episcopalian 
Church was the established church at that time, and the campaign 
being conducted along this line, the minds of the people had been 
directed only to the disestablishment of a particular church or the 
separation of a particular church from the state. So that when that 
church was disestablished, and there was a separation of church 
and state in that sense, there was a movement made to establish 
religion—not any particular denomination, not any _ particular 
profession—but general Christianity. This was presented in the form 
of a bill, and establishing a provision for teachers of the Christian 
religion—not the teachers of any particular denomination. But 
those who had presented the original petition and carried it through, 
against the establishment of religion, knew that the principles upon 
which they had done that were equally involved in this other, and, in 
the right against it, they put forth the same arguments with more 
added to them. They said again, if that is done, somebody will have 
to decide what is the Christian religion, and, in order to do that, as 
there are many phases of the Christian religion, and many 
denominations, each one professing to be the Christian religion, it 
will devolve upon the magistrate in some way to decide which one 
of these denominations most fully represents the Christian religion, 
and just as soon as that is done by the magistrate, it will lead the 
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nation and the people back to the Church of Rome; and they said, 
We don't want that. So they repeated that “it is impossible for the 
magistrate to adjudge the right of preference among the various 
sects which profess the Christian faith without erecting a claim to 
infallibility which would lead us back to the Church of Rome.” They 
truly ask:—S/TI July 2, 1896, page 403.7 


Who does not see that the same authority which can establish 
Christianity in exclusion of all other religions, may establish, with the 
same ease, any particular sect of Christians in exclusion of all other 
sects?S/TI July 2, 1896, page 403.8 


Who does not see that now? They supposed everybody ought to 
see that. There were enough in Virginia to see it, and to say that it 
could not be done. Who does not see now that the same authority 
that can establish the Christian religion in exclusion of all other 
religions, can also establish any particular sect of religion in 
exclusion of all other sects. They said that the first principles of this 
bill “differed from the Inquisition only in degree.” They said this was 
only “the first step,” to which the Inquisition would certainly be the 
“last, in the career of the intolerance;” and they did not propose to 
take that first step.S/T/ July 2, 1896, page 403.9 


Again they said that “it is right for every man to worship according to 
the dictates of his own conscience,” and that he was responsible 
only to the Judge of all for the exercise of that right. That principle 
was the principle upon which the Gospel was first propagated, the 
principle of the Reformation from popery. That right of worship can 
never be transferred to another. So you can see that the one thing 
above every other thing that our fathers had in mind when they 
established religious liberty in this country, was to escape the 
domination of the Church of Rome. They said so in so many words. 
They said, “We want the people and the country to be kept forever 
free from it.” Now, in order that the people and the country may be 
kept free from the domination of the Church of Rome, they saw that 
it was essential that no favor be shown to any religion by law or by 
the government in any way. They said that in so many words, they 
said it plainly, and they stuck to it, until religious liberty absolute and 
complete was established in the state of Virginia. This was before 
the national government was formed, while these colonies had 





become free and independent states, as of right they ought to 
be.S/TI July 2, 1896, page 403.10 


Now, that was done after a long discussion, in which Jefferson was 
engaged. It continued nearly ten years. It took nearly ten years to 
decide that contest in the state of Virginia. But so certain did it 
appear that the bill establishing a provision for teachers of Christian 
religion would pass if it were allowed to come before the assembly, 
that a motion was made simply to gain time. They were so certain 
that it would pass, that Jefferson and Madison did not want it to 
come to a vote. Madison made a motion that the whole subject be 
postponed until the next General Assembly. In the meantime, 
however, the bill was printed and distributed among the people, so 
that the next General Assembly could be instructed upon the 
question when they came together, and could vote directly upon the 
instructions which they had received. Fortunately, the motion was 
carried. AS soon as this was accomplished, Madison wrote a 
remonstrance against it, and, along with the Declaration of 
Independence and the Constitution of the United States, it was one 
of theS/T/ July 2, 1896, page 404.1 


Grandest Public Documents 


that was ever made. Most people have forgotten that it ever existed, 
and many who remember that it existed have forgotten what it says. 
But | hope you will never rest until you hunt up that memorial and 
remonstrance which was written by Madison at that time, and read 
it over and over again until every principle and every sentence in it 
become ingrained in your very make-up. That you may see what is 
involved in it, | will read only a few passages from the 
remonstrance; but before doing that | will read a few sentences 
from the bill that was framed by Thomas Jefferson—S/7T/ July 2, 
1896, page 404.2 


Well aware that Almighty God hath created the mind free; that all 
attempts to influence it by temporal punishments or burdens, or by 
civil incapacitations, tend only to beget habits of hypocrisy and 
meanness, and are a departure from the plan of the Holy Author of 
our religion, who, being Lord both of body and mind, yet chose not 
to propagate it by coercions on either, as was in his almighty power 





9 


to do; that the impious presumption of legislators and rulers, civil as 
well as ecclesiastical, who, being themselves but fallible and 
uninspired men, have assumed dominion over the faith of others, 
setting up their own opinions and modes of thinking as the only true 
and infallible, and as such endeavoring as the only true and 
infallible, and as such endeavoring to impose them on others, hath 
established and maintained false religions over the greatest part of 
the world, and through all time [Of course it was so. Our fathers 
were right on that subject, and we, their children, need to see what 
they said, and remain right]; that to compel a man to furnish 
contributions of money for the propagation of opinions which he 
disbelieves, is sinful and tyrannical. 2 Rights of the People,” p. 70.c)7; 
July 2, 1896, page 404.3 


That is so. Yet doubtless you all know that within the last ten years 
the United States Government, and you the people, and we the 
people, who compose the government, have been compelled to pay 
out money for the propagation of opinions which we did not believe. 
The Congress of the United States has been making contributions 
of money to several different churches in the past, but now to the 
Catholic Church alone, because the others got ashamed of it and 
quit. But this present year hundreds of thousands of dollars of 
United States money has gone to the Catholic Church for the 
propagation of her opinions. Well, Jefferson and our fathers said 
this thing was sinful and tyrannical. William S. Linton, of Michigan, 
went up to Congress, and he made such a stir over the thing that it 
is being shut down upon, but not nearly as suddenly as it ought to 
be.S/T/ July 2, 1896, page 404.4 


It is the same way with religion in the schools, taxing them to pay 
contributions of money for the propagation of opinions which they 
do not believe. It will never do. | read further:—S/T/ July 2, 1896, 
page 404.5 


Be it therefore enacted by the General Assembly, That no man shall 
be compelled to frequent or support any religious worship, place or 
ministry whatsoever, nor shall be enforced, restrained, or molested, 
or burdened in his body or goods, nor shall otherwise suffer on 
account of his religious opinions or beliefs; but that all men shall be 
free to profess, and by argument to maintain, their opinions in 
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matters of religion, and that the same shall in nowise diminish, 
enlarge, or affect their civil capacities.S/T/ July 2, 1896, page 404.6 


Now for the remonstrance by Madison, in 1779:—S/T/ July 2, 1896, 
page 404.7 


We the subscribers, citizens of the said commonwealth, having 
taken into serious consideration a bill printed by order of the last 
session of the General Assembly, entitled “A Bill Establishing a 
Provision for Teachers of the Christian Religion,” and conceiving 
that the same, if finally armed with the sanction of law, will be a 
dangerous abuse of power, are bound as faithful members of a free 
state, to remonstrate against it, and to declare the reasons by which 
we are determined. We remonstrate against the said bill:—S/7T/ July 
2, 1896, page 404.8 


Because we hold it for a fundamental and undeniable truth “that 
religion, or the duty which we owe to our Creator, and the manner 
of discharging it, can be directed only by reason and conviction, not 
by force or violence.” The religion, then, of every man must be left 
to the conviction and conscience of every man; and it is the right of 
every man to exercise it as these may dictate. This right is in its 
nature an unalienable right. It is unalienable, because the opinions 
of men, depending only upon the evidence contemplated in their 
own minds, can not follow the dictates of other men. It is 
unalienable also, because what is here right towards men is a duty 
towards the Creator.... True it is that no other rule exists by which 
any question which may divide a society can be _ ultimately 
determined than the will of the majority; but it is also true that the 
majority may trespass upon the rights of the minority. * Rights of the 
People,” pp. 26-102. Blakely’s “American State Papers,” pp. 27-34. Jones, “Two 


Republics,” pp. 667-692. S/T) July 2, 1896, page 404.9 


These were some of the things that were said, | read simply enough 
to show you the trend of the document. It was knowing what was in 
that and sticking to it that made our country what it was, and what it 
has been all these years, and only by knowing that and sticking to 
it, can the country remain what it has been, the home, the very 
citadel, of liberty, both civil and religious, for all mankind. S/T/ July 2, 
1896, page 404.10 
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Now, the two points which we have made so far are these: Our 
fathers wanted the country and the people to be forever free from 
the domination of Rome and popery, and in order to do that they 
said that the government must be free, and separated entirely from 
any religion of any kind, in any way, and that by doing that they 
would be sure of not being led back to Rome.S!/T!/ July 2, 1896, 
page 404.11 


The Constitution. 


It is now proper for us to look around and see if there are any 
special principles being revived, against which our fathers fought in 
the establishment of this government; and if we find such, then 
learn from the original principles of this government, and the fathers 
of this government, just what to do. “Patriotism,” “patriotic,” and 
“patriot” all come from a Greek word referring to forefathers. So 
patriotism in a country, love of country, is not simply the love of the 
earth and the mountains of which the country is composed, but of 
the institutions and the principles which our forefathers established, 
which have made our country what it has been so far. Now, let us 
look again at what they said.S/T/ July 2, 1896, page 404.12 


There was a movement then to establish religion, and those who 
opposed it were charged with anarchy, atheism, and every other 
epithet that the people chose to apply to them; but they were right, 
and they knew it, and they held to the right, regardless of what the 
people said.S/T/ July 2, 1896, page 404.13 


While that campaign was going on in Virginia, which finally ended in 
the passage of this bill written by Jefferson, and which was finally 
passed by a majority of four to one in the Legislature, the national 
government was being formed. The people generally were 
discussing the relation of religion to the state, and the relation of the 
Christian religion to the state, and these principles of religious 
liberty went into the United States Constitution.S/T/ July 2, 1896, 
page 404.14 


When the Constitution was presented to the people, there was this 
declaration, and only one upon this subject, that no religious test 
shall ever be required as a qualification to any office or public trust 
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in these United States. That was right; but that is all that the original 
Constitution said upon the subject. The Constitution of the United 
States was thus made, deriving its powers from the people, and 
those powers were delegated powers only, and the powers not 
delegated were reserved. If the Constitution said nothing upon the 
subject, it would have been forever excluded, but they did not show 
their opinion that no religious test should ever be required as a 
qualification for any public office in these United States.S/T/ July 2, 
1896, page 404.15 


That was submitted to the people in just that way, but the people 
were not satisfied that the Constitution should simply say nothing 
particular on the subject. The people insisted that the Constitution 
should declare in so many words that the government should not 
legislate on the question of religion. So when the Constitution was 
submitted to the people for ratification, objection was made to it in 
every state upon this point, and in some of the states, the only 
condition upon which they would ratify it was upon the consideration 
that an amendment would be made to the Constitution, stating that 
the government should not legislate upon religious matters.S/T/ July 
2, 1896, page 404.16 


Influence of Massachusetts. 


Everything depended upon whether it was_ ratified by 
Massachusetts. If she refused to ratify it, her influence would defeat 
it. In the convention in which Massachusetts decided to ratify the 
Constitution, this very subject of its relationship to religion was 
discussed fully, and it was decided in favor of the government 
having nothing whatever to do with any question of religion. So you 
see the question was discussed in the making of the Constitution, 
and the one state whose influence in the ratification of the 
Constitution carried the rest, and assured the Constitution and 
government as our fathers made it—the one question upon which 
they stood was the question of the relation of the church and state, 
and in the first amendment which was made to the Constitution, it 
was declared that “Congress shall make no law respecting an 
establishment of religion, or prohibiting the free exercise 
thereof.”SITI July 2, 1896, page 404.17 
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Then in 1797 Washington made that treaty with Tripoli, in which he 
and the fathers who originally made the Constitution, and had 
discussed this question thoroughly, said that “the government of the 
United States isnot in any sense founded upon the Christian 
religion.”S/T/ July 2, 1896, page 404.18 


You see, therefore, from the Declaration of Independence to the 
adoption of the national Constitution and the first amendment to it, 
the one subject which led all other subjects, was that question of 
the separation, the utter separation, of religion from legislation. And 
why was it done?—Done that this country might not be led back to 
the Church of Rome. They said so. It was done in order that popery 
might not dominate here. They said so. That is the principle upon 
which the government was founded, and it is patriotism to stick to 
these principles.S/T/ July 2, 1896, page 405.1 


But now, mark, in order that that might be done, they said that no 
legislation in favor of Christianity and no magistrate’s decision can 
be allowed; for it is impossible for the magistrate to do this without 
leading us back to the Church of Rome.S/T/ July 2, 1896, page 
405.2 


Well, now, we are ready to see whether anything has been done, 
whether any of these consequences have begun to follow. | 
suppose that you here are familiar with the fact that the Church of 
Rome has made some statements with reference to taking 
possession of this country. She has made them, and she has made 
them plainly, all the way down from Leo XIII. to names that are 
familiar with you here in San Francisco. But, friends, | am 
compelled to say to you, and | will give you evidence that will satisfy 
you, that the Church of Rome has more foundation for that than 
perhaps you have thought, and more than a good many people 
have thought, because of there having been done that thing which 
our fathers said never could be done without leading us back to the 
Church of Rome. This thing has been done in an official way, so 
that there has been an official foundation laid for Rome to assert 
predominance. That is the worst part of the thing. If there were no 
foundation upon which she could stand and make her declaration, 
there would not be near so much in it, altho there is enough in that 
statement whenever it is made, to cause the people to wake up and 
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say that it is time to look out.S/T/ July 2, 1896, page 405.3 


The Steps Romeward 


Now, in 1892, the Supreme Court declared in a decision from the 
bench, that “this is a Christian nation.” Our fathers said it is 
impossible for the magistrate to do anything of the kind “without 
erecting a claim to infallibility, which would lead us back to the 
Church of Rome.” The Supreme Court did it, and then entered upon 
a long argument to prove it. It is true that they did not get any 
evidence from Jefferson, or Madison, or Washington, but they did 
from Ferdinand and Isabella, who established the Inquisition. The 
first citation which the Supreme Court of the United States makes to 
prove that this is a Christian nation in the meaning of the 
Constitution, is a quotation from Ferdinand and Isabella in sending 
out Columbus to take possession of the lands he should discover, 
in the name of the Catholic god. Now, if nothing more than that had 
been done, you could see what would inevitably follow. When the 
Supreme Court of the United States said this is a Christian nation, 
and proved it by documents of Ferdinand and Isabella, Rome said, 
“Of course it is, and it is a Catholic Christian nation.” This is the 
mischief of the thing. She has said that over and over. She has said 
it since that declaration was made by the Supreme Court of the 
Untied States. She said it upon the declaration of the Supreme 
Court, and proofs furnished by the court. | do not say that she is 
right. | do not say that the court is right; but when the Court lays the 
foundation, is it surprising that she should build upon it?S/7T/ July 2, 
1896, page 405.4 


That decision was rendered in February, 1892. In July of that same 
year, Leo XIII. published a letter in the United States, in which he 
said:—SI/T]/ July 2, 1896, page 405.5 


“What the Church has done for other nations in the past, she will 
now do for the United States.”S/T/ July 2, 1896, page 405.6 


But she never said it before.S/T/ July 2, 1896, page 405.7 


By the way, friends, | will not call your attention to a list of things 
which have occurred in succession from the time that that 
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declaration of the Supreme Court was made up to last spring. The 
court said “this is a Christian nation,” and produced a long argument 
to prove it. In July 11 of that same year that letter of Leo XIII. was 
published, stating that what the church had done for other nations in 
the past, she would now do for the United States. In October of the 
same year Francis Satolli was sent to this country, a personal 
representative of the pope, ostensibly to represent the pope’s 
interests, but in reality to be a permanent delegate at the capital of 
the nation. September 5, 1893, at the World’s Catholic Congress in 
Chicago, this same Satolli delivered to the Catholics of America the 
following message from Leo XIII.—S/T/ July 2, 1896, page 405.8 


In the name of Leo XIII. | salute the great American republic; and | 
call upon the Catholics of America to go forward, in one hand 
bearing the book of Christian truth, and in the other the Constitution 


of the’ United. States, > Pigh's of the Feople ipp. 190.191 si7y July 2, 
1896, page 405.9 


What has given Leo a love for the Constitution of the United States 
all at once?—The interpretation of the Supreme Court of the United 
States, saying that it is the meaning of the Constitution that “this is a 
Christian nation,” and proving it by documents of Ferdinand and 
Isabella. That it is which has opened the way for Leo to express his 
great love for the Constitution of the United States.S/T/ July 2, 
1896, page 405.10 


How did they look upon it in 1871? | read from the Catholic World of 
that year (September, p. 736), the article if by Dr. Bronson, and he 
stated this in speaking of the Constitution:—S/T/ July 2, 1896, page 
405.11 


As it is interpreted by the liberal and sectarian journals that are 
doing their best to revolutionize it, and is beginning to be interpreted 
by no small portion of the American people, or is interpreted by the 
Protestant principle, so widely diffused among us, ... we do not 
accept it, or hold it to be any government at all, or as capable of 
performing any of the proper functions of government; and if it 
continues to be interpreted by the revolutionary principles of 
Protestantism it is sure to fail.... Here it is we so often say that if the 
American republic is to be sustained and preserved at all, it must be 
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by the rejection of the principles of the Reformation, and the 
acceptance of the Catholic principle by the American people. 


6lbid. S/T! July 2, 1896, page 405.12 


Now, then, what did our fathers say in making the Constitution?— 
That it is the right of every man to worship according to the dictates 
of his own conscience, and that is according to the principles upon 
which the Gospel was first propagated and the Reformation from 
popery carried on; and this right can never be transferred to 
another. This is the principle of the Constitution as our fathers made 
it; and they said so. But these said that that principle of the 
Constitution as thus interpreted, they did not accept, and did not 
recognize the government as having any of the proper functions of 
government at all, and that it could only live by the rejection of the 
Protestant principle and the accepting of the Catholic principle. And 
the Supreme Court of the United States did reject that principle of 
our fathers, when they made that decision, and they did accept and 
lay down the principle of Catholicism. Then it was that the Catholics 
could accept the Constitution of the United States, and go forward 
bearing the Constitution of the country in one hand and the Catholic 
Bible in the other—for what? This is for what:—S/T/ July 2, 1896, 
page 405.13 


Bring your fellow-countrymen [I continue to read from Satolli’s 
address], bring your country, into immediate contact with that great 
secret of blessedness—Christ and his church.S/T/ July 2, 1896, 
page 405.14 


Now, to bring this country into immediate connection with any 
church is not patriotism as our fathers established it. Never! This 
commission of Satolli’s can never be patriotism. They may profess it 
all they choose, but it is not that. It is directly in opposition to and 
violation of the governmental principles which our fathers 
established. But | say again, they are not making these statements 
without some foundation; and the Supreme Court laid the 
foundation for them, and it is not surprising that they should build 
upon it; but it is time that the American people waked up and saw to 
it that neither they nor the Supreme Court of the United States 
builded upon it.S/T/ July 2, 1896, page 405.15 
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A Parallel Case 


The Supreme Court of these United States once said that the black 
man had no rights which the white man was bound to respect. 
Abraham Lincoln said that was not true. He said that that decision 
was wrong. The courts said that was what the Constitution meant, 
what the Constitution was intended to mean and did mean. 
Abraham Lincoln said that decision was wrong, and being wrong 
must be reversed. It is time that the American people should follow 
the example of Abraham Lincoln, and say that this decision of the 
Supreme Court in reference to this being a Christian nation is wrong 
and must be reversed. Upon that question in that day Abraham 
Lincoln stood. When a white man governs himself, that is self- 
government; but when he attempts to govern another, that is more 
than self-government, that is despotism. If any man chooses to be 
religious for himself, that is religious liberty; but when any man or 
any set of men chooses to be religious for themselves and for 
others too, that is despotism—religious despotism. When any man 
calls for legal recognition of his religious opinions, he proposes in 
that to be religious for himself and for the other man too, and when 
we have that, civil liberty is gone. Well, Satolli’s speech continues: 
—SI/TI July 2, 1896, page 405.16 


Here you have a country which will repay all effort not merely 
tenfold, but ayl a hundred-fold. And this no one understands better 
than the immortal Leo. And he charges me, his delegate, to speak 
out to America words of hope and blessing, words of joy. Go 
forward, in one hand bearing the book of Christian truth—the Bible 
—and in the other the Constitution of the United States.S/T/ July 2, 
1896, page 406.1 


But what are they to do that for?—They are to do that in order to 
“pring this country into immediate connection with that great secret 
of blessedness, Christ and his church.” It was on September 5, 
1893, that that was said. On September 24, of the same year Prof. 
T. O’Gorman, of the Catholic University at Washington, stated this 
in the World’s Parliament of Religions: “That by right of discovery 
and possession, dating back almost nine hundred years, America is 
Christian,” and he then cited evidence in proof of “an acquaintance 
between America and the church in times when the only Christianity 
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in existence was Catholic,” and that therefore this is “a nation that 
shall find its perfection only in Catholic Christianity.” He had a basis 
for this statement that by right of discovery and possession this 
country is Catholic. The Supreme Court settled that question, and 
proved that is was so, because Ferdinand and Isabella started 
Columbus to discover and bring it under their dominion, and the 
only religion at that time was the Catholic religion. If this country is 
Christian by right of discovery and possession, then it is Catholic 
Christian.S/T/ July 2, 1896, page 406.2 


Rome and America. 


October 18, 19, 1893, the jubilee and Cardinal Gibbons was held at 
Baltimore. The night of the 18th Archbishop Ireland delivered a 
speech, in which he said:—S/T/ July 2, 1896, page 406.3 


| preach the new, the most glorious crusade. Church and age! Unite 
them in mind, in the name of humanity, in the name of God. Church 
and age! ... Monsignor Satolli, the church, and the age. ROME |S 
THE CHURCH; AMERICA IS THE AG&IT/ July 2, 1896, page 
406.4 


That means a union of Rome and America,—church and state 
united. But our fathers said that must never be. They established 
the Constitution against that idea.S/T/ July 2, 1896, page 406.5 


At a banquet the next night Vice President Stevenson sat on the 
right hand of the cardinal. Archbishop Ireland was called upon and 
made another speech. At the table he said:—S/T/ July 2, 1896, 
page 406.6 


| do not know whether or not you appreciate the full value of the 
union you see typified here to-night,—the union of the Catholic 
Church and America; the fraternity between the church and the 
non-Catholics of the nation. The Vice President of the United States 
come here and takes his seat alongside of the cardinal. The spirit of 
fraternity between church and state thus typified, is the result of the 
work of our American cardinal.S/T! July 2, 1896, page 406.7 


On September 21, 1894, Bishop Keene came back from Rome, 
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having been there on a mission, and in an interview said:—S/T/ July 
2, 1896, page 406.8 


The policy of the pope in view of the recent overtures in Italy, is the 
union of the church with the great democratic powers of the future— 
that is, America and France. This is his hope, and toward it all his 
remarkable energies are bent.S/T/ July 2, 1896, page 406.9 


So it stands plainly stated that all Leo’s remarkable energies are 
bent to the union of the Catholic Church and America. Three days 
later, September 24, the newspaper despatches stated that Bishop 
Keene was the bearer of a rescript from Pope Leo XIII., the import 
of which was as follows:—S/T/ July 2, 1896, page 406.10 


The papal rescript elevates the United States to the first rank as a 
Catholic nation.SITI July 2, 1896, page 406.11 


But where did that idea start? In 1871 it was not recognized as a 
Catholic nation. Not until 1892, when the Supreme Court made its 
decision,—not until then did Rome say that it was a Catholic nation, 
because it was discovered by Catholics. Rome is logical enough to 
find an argument; but | hope the American people will be logical 
enough to find an argument which will annihilate that argument. The 
despatch continues:—S/T/ July 2, 1896, page 406.12 


By the new rescript the country is freed from the propaganda, and is 
declared to be a Catholic country.... The importance not only to 
Catholics, but to all citizens of the United States, of this radical 
change in the relations to Rome of the church in America, can 
scarcely be overestimated.S/T/ July 2, 1896, page 406.13 


But what would any citizen, in the mind of Rome, have to be, to be 
concerned in the declaration that this is a Catholic country? Do you 
not see that they propose to take possession of it, citizens and all? 
It is important that American citizens should look into this thing and 
see what there is in it.S/T/ July 2, 1896, page 406.14 


A letter from the Vatican dated October 14, 1894, to the New York 
Sun, republished in the Philadelphia Catholic Standard, says:—S/T] 
July 2, 1896, page 406.15 
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The United States of America, it can be said without exaggeration, 
are the chief thought of Leo XIII. in the government of the Roman 
and Universal Catholic Church.... A few days ago, on receiving an 
eminent American, Leo XIII. said to him, “But the United States are 
the future; we think of them incessantly!” [There is no doubt that 
that is so.] This ever ready sympathy has its base in the 
fundamental interests of the holy see, in a peculiar conception of 
the part to be played and the position to be held by the church and 

the Papacy in the times to come. That is why Leo XIII. turns all his 
soul, full of ideality, to what is improperly called his American policy. 

It should be rightly called his Catholic universal policy.S!T! July 2, 
1896, page 406.16 


Again Leo says (encyclical of Jan. 6, 1895), “She [the church] would 
bring forth more abundant fruits, if in addition to liberty, she enjoyed 
the favor of the laws, and the patronage of the public authority.” 
That is his encyclical to the people of the United States. Liberty is 
not enough. She must have possession and power. Now, let us 
see. The decision of the Supreme Court is final in every sense and 
every respect. But the Supreme Court has said that “this is a 
Christian nation.” That is intended to be final and everlasting, and 
she can build upon it what she chooses. Here is a statement of 
Father Lyons, of Baltimore:—S/T/ July 2, 1896, page 406.17 


It is strange that a rule which requires a Supreme Court to give final 
decisions on disputed points in our Constitution, should be abused 
and slandered when employed by the Catholic Church. Citizens and 
others may read the Constitution, but they are not allowed to 
interpret it for themselves, but must submit to the interpretation 
given by the Superior [Supreme?] Court.—Catholic Mirror, March 2, 
1895.S/TI July 2, 1896, page 406.18 


Are you ready to accept that doctrine? American people, are you 
ready to accept that doctrine? Never! You ought to understand, 
then, what use is being made of it. Abraham Lincoln said it was a 
government of the people, by the people, and for the people. The 
people made the Constitution, and the people can interpret the 
Constitution when its courts interpret it wrong. The people took up 
the Dred Scott Decision, and they interpreted the Constitution quite 
another way, and they had a right to do so. And upon that subject, 





21 


and in defense of that principle, Abraham Lincoln took his stand 
before the people. The people of these United States have the 
rightful mastery of both Congresses and courts,—not to overthrow 
the Constitution, but to overthrow the decisions of the men who 
pervert it. The people are the supreme authority, and to them the 
last appeal goes. They put infallibility in no man, neither executive 
nor judicial. You see, therefore, that the doctrine is a mistake that 
the people are not allowed to interpret the Constitution for 
themselves. But he goes on:—S/T/ July 2, 1896, page 406.19 


The Bible is the constitution of the Catholic Church, and while all 
are exhorted to read this constitution, the interpretation of its true 
meaning must be left to the superior court of the church founded by 
Christ. The decision of our Federal Supreme Court is final; the 
decision of the superior court of the church is final also.S!/T! July 2, 
1896, page 406.20 


So you see where they are running that parallel. When the 
Supreme Court cries out, “This is a Christian nation,” Rome says 
“That is so, and that decision is final, and the proof that the court 
presented is correct. Ferdinand did issue that document giving 
Columbus authority to discover countries and bring them to the 
religion of Ferdinand and Isabella. That is all correct, and that 
decision is final; and that being so, this is a Christian Catholic 
country. And the Catholic Bible is the constitution of the church, the 
rule of Christian countries; and the superior court of the church is 
the interpreter of that book, and her interpretations is final. Do you 
see the logic of the thing? That is where it will lead us if the decision 
of the Supreme Court be correct. Where is there a flaw in it? Isn't it 
time that the American people began to think? Isn’t it time to find 
out what is patriotism in the United States?S/T/ July 2, 1896, page 
406.21 


| will read Satolli’’s interpretation of the Constitution, and it is 
important to remember the statements which our fathers made. The 
New York Advertiser, under date of March 11, 1895, points the 
following:—SI/T/ July 2, 1896, page 406.22 


Private advices received here give an interesting and important 
communication from Mgr. Satolli to officials in Guatemala, 
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concerning that country’s following the course of Nicaragua in 
sending to Rome an envoy extraordinary and_ minister 
plenipotentiary. In the course of the document reference is made as 
to the propriety under the United States Constitution of official 
relations between Washington and Rome, and an interpretation 
given of that feature of the Constitution relative to the separation of 
church and state. Mgr. Satolli’s letter was written while negotiations 
were pending about four months ago. It refers at length to 
difficulties in church administration in Guatemala, and suggests that 
certain changes desired by the government would be accompanied 
by an equivalent of serious advantage to render less burdensome 
the condition of the church in Guatemala. The document then adds: 
—SIT] July 2, 1896, page 406.23 


“The condition of the Catholic Church in the United States, in whose 
Constitution was inserted the article of separation of the state from 
any religious sect, can not escape our consideration.”S/T/ July 2, 
1896, page 406.24 


Does he speak of the separation of the state from religion?—No; 
“from any religious sect.” This is the very thing which our fathers 
repudiated. They repudiated the establishment of any religion, in 
order that they might escape dealing with any sect; but now Satolli 
interprets the Constitution in the very way which our fathers 
rejected. He will declare that the Catholic religion is not sectarian, 
that the Catholic Church is not a sect, it is Christianity. Isn’t the very 
name general? Isn’t the name universal? The rest of them are all 
sects. The Baptists are sectarian, the Congregationalists are 
sectarian, but we are the religion. He continues:—S/T/ July 2, 1896, 
page 406.25 


| might almost say it causes no surprise. If up to date no official 
relations exist between the government and the holy see [what is 
the cause?], it is because the great majority of the population is 
anti-Catholic.S/T/ July 2, 1896, page 406.26 


It is not because the Constitution repudiates it, but because the 
majority of the people are anti-Catholics. The people can not 
interpret the Constitution, but Satolli can interpret it. It is not allowed 
to the people to interpret the Constitution, but the Supreme Court 
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can interpret it, and the court says that this is a Christian nation. 
Satolli says that you can not say any sect; for the Roman Church is 
not a sect. It is, therefore, according to the interpretation of the 
Supreme Court and Rome, a Catholic Christian nation.S/T/ July 2, 
1896, page 406.27 


It is stated that this is the first time, so far as it is known, that Mgr. 
Satolli’s mission has been extended outside of spiritual questions, 
and he has dealt with governmental subjects. He had full authority 
to deal with governmental subjects, but not until the Supreme Court 
had opened the door for him had he dealt with governmental 
subjects in relation to his religion.S/7T/ July 2, 1896, page 407.1 


Now, we have seen what our fathers said when they began to make 
the nation, that it is impossible for the magistrate to adjudge the 
right of preference without erecting a claim to infallibility; and the 
Supreme Court has done that, and that is leading us right back 
precisely to that place where our fathers said it was bound to lead 
us, if that thing was established. That is why it is time to think, 
friends. That is why it is time to inquire, What is patriotism in the 
United States? S/T/ July 2, 1896, page 407.2 


The Inevitable Logic-Persecution 


Now, if it is to be so, that religion is to be an element in the 
government, and that the government is to recognize Christianity, 
and is to legislate in behalf of Christianity, then | must submit that 
the Catholic Church is entitled to get itself recognized if it can. Why 
not? If the door is opened, and one must be recognized, that some 
phase of Christianity must be established, is she to sit still, and let 
some other one get the power and then oppress her? Are others to 
sit still and let her get power to oppress them?—No; it is not to be 
expected that the other churches will sit still and allow her to make 
use of the governmental power to oppress them. So Protestantism 
will have to see to it that she gets the recognition of the 
government; and | have seen Protestants who would not be very 
gentle toward the Catholics if they had the power.S/T/ July 2, 1896, 
page 407.3 


It there is a likelihood that Protestantism will get governmental 
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recognition, is it to be expected that Catholicism will sit still and say 
nothing against it, and run no race to reach the goal first? There is 
where the mischief comes in, in the recognition of religion at all on 
the part of the government. If the government opens the door, some 
one will get the power, and any religionists who get the power will 
use it for the oppression of those who do not agree with them. | 
care not what religion it is, it will use that power in an oppressive 
way. It never has failed, and never can fail. | do not care if it be the 
religion to which | myself belong, let that religion get the power, and 
there will be oppression. But what | am striving for is to keep myself 
and all those who are joined with me in religion so filled with the 
grace of God that they will never want the power. Sometimes 
people have said to me, “If you had the governmental power, you 
would be just as bad as they are.” Of course | would. | would have 
to be as bad as they are to get it, and having necessarily to be as 
bad as they are in order to get it, | would be as bad as they are 
when | got it; so | want to have so much of the power of the grace of 
God that | will never want it.S/T/ July 2, 1896, page 407.4 


When any one wants to mix religion with civil government, it shows 
that they have lost the power which belongs to that religion; and 
when they get a power which does not belong to it, nothing can 
come but oppression and persecution. Our fathers saw all that; they 
knew all that, and they hoped to keep this country forever exempt 
from any phase of it. And, in order to do that, they said that the 
government never shall have anything to do with the question of 
religion in any way whatever. They were right; for Jesus Christ 
himself said, “If any man hear my words, and believe not, | judge 
him not.” He said it, and you will find it in John 12:47. That is 
religious liberty coming from the Lord of mankind. Now if the God of 
mankind tells us plainly that if any man hears his words and 
believes not, he will not judge him, you may rest assured that he will 
never qualify any man or any set of men to put themselves in a 
position where they will condemn, or slight, or set at naught, any 
person who does not believe what the Lord says, or what they think 
he says. It is the devil who has sought to put himself above Jesus 
Christ. If they put themselves above Jesus Christ, and in the place 
of God, they are bound to act like the devil. It is so. It is so.S/T/ July 
2, 1896, page 407.5 
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[A voice: “Peter York says it is a lie.”]S/T/ July 2, 1896, page 407.6 


We are dealing with Jefferson, Washington, Madison, Lincoln, and 
Jesus Christ, and what they said, and what they did; what Jesus 
Christ said is religion, and what Jefferson laid down as the 
principles of civil government, are true principles of liberty, and are 
what our fathers hoped might forever be maintained. Love of these 
principles is patriotism in the United States, and Christianity 
anywhere upon the earth.S/T/ July 2, 1896, page 407.7 
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September 24, 1896 


“Catholicism vs Christianity. No. 1” The Signs of the Times 22, 35, pp. 8, 9. 
BY ALONZO T. JONES 


Every Man His Own Saviour. 


“HOW SHALL a man be just with God?” This has been the great 
inquiry of men ever since the days of the man of Uz, and long 
before. In fact this has been the great inquiry of all men in all ages; 
it is the great inquiry still; and is yet to be a far more absorbing topic 
than it is now.S/T/ September 24, 1896, page 8.1 


At each of the three great religious epochs of the world’s history— 
the deliverance of Israel from Egyptian bondage; the Apostolic Age; 
and the Era of the Reformation—this has been the one great 
question at issue; and in our day it is again to be the great question 
at issue in the great controversy which is to be the culmination of all 
questions and of all earthly ages.S/7T/ September 24, 1896, page 
8.2 


How then are men made righteous—justified, saved from sin— 
according to the way of the Papacy?—It is by penance. Proof? Here 
it is: “Penance, by which the sins that we commit after baptism are 
forgiven.” “The sacrament of penance, in which the forgiveness of 
sins is granted to the penitent.”—Catholic Belief, pp. 80, 366. One 
of these says that penance is the means by which the sins that we 
commit “after baptism” are forgiven. It is, therefore, important to 
know when, according to that system, baptism is to be 
administered; and by this to know how many sins can be committed 
before baptism. Here is the authoritative statement on that point: 
—SI/TI September 24, 1896, page 8.3 


From what has been said, you may well judge how reprehensible is 
the conduct of Catholic parents who neglect to have their children 
baptized at the earliest possible moment, thereby risking their own 
souls, as well as the souls of their innocent offspring.—Faith of Our 
Fathers, p. 313.S/TIl September 24, 1896, page 8.4 
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Well, then, as baptism is to be administered to the child at the 
earliest possible moment, it were literally impossible for such 
person ever to commit any sins except after his baptism. And as 
penance is the means of obtaining the forgiveness of sins 
committed after baptism, it follows as plainly as that two and two 
make four, that, according to the Papacy, penance is the way of 
forgiveness of all sin, is the way of justification, of salvation. There 
is no escaping this conclusion from these premises. And indeed the 
Papacy has no desire to escape this conclusion, for this is her 
specific doctrine.S/T/ September 24, 1896, page 8.5 


Penance being the means of justification, the way of salvation from 
sin, what then is penance? Here is the authoritative answer:—S/T/ 
September 24, 1896, page 8.6 


In the case of those who have fallen into mortal sin after baptism, 
when the guilt of such sin and the everlasting punishment due to it 
are forgiven, there still very often remains adebt of temporal 
punishment, to be paid by the sinner. This debt remains, not from 
any imperfection in the power of absolution in the sacrament of 
penance, nor from any want of efficacy in the atonement of Jesus 
Christ; but because by God’s will, chastisement for past sins helps 
us to compensate for the imperfection in our repentance, and 
serves as a correction.— Catholic Belief, p. 191.S/T! September 24, 
1896, page 8.7 


Now when the guilt of the sin, and the everlasting punishment due 
to it, are both forgiven and so have passed from the sinner, and yet 
he is not saved until a debt of temporal punishment has been paid 
by himself then upon what does his salvation turn? and who is his 
saviour?—Plainly his salvation turns altogether upon _ the 
punishment; and as this debt of punishment is to be paid by the 
sinner himself, it just as certainly follows that the sinner is his own 
saviour. And thus penance, punishment, is the papal way of 
salvation.S/T/ September 24, 1896, page 8.8 


Nor is this all—but the Lord himself is made responsible for it, so 
that it is literally set forth as the divine way of salvation and the 
divine means of justification. For it is plainly said that this debt of 
punishment, to be paid by the guiltless sinner, remains “because by 
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God’s will chastisement for past sins helps us to compensate [to 
pay] for the imperfection in our repentance, and serves as a 
correction.” As the Lord forgives both the guilt and the everlasting 
punishment of the sin, and yet by his own will has fixed it that the 
sinner must still pay a debt of punishment in order to be justified 
and saved, then it is certain that according to the papal system, 
God has made punishment, which is penance, the means of 
justification and the way of salvation.S/T/ September 24, 1896, 
page 8.9 


And indeed this is also further stated by this same authority, as 
follows:—SI/T/ September 24, 1896, page 8.10 


From this we see that ... he has not dispensed us from doing with 
the help of his grace what we can to punish ourselves for the 
offences and outrages we have offered to God. Good sense tells us 
that this is both right and just.—/b. , p. 192.S/T! September 24, 
1896, page 8.11 


Everybody who will think on the subject can easily enough see that 
instead of its being good sense, it is an utter lack of every element 
of sound sense that tells a man that it is in any sense either right or 
just that he should punish himself to save himself from himself. Yet 
as punishment is the only way of salvation known to the Papacy, 
and as self is its own saviour, even this thing of a man—punishing 
himself to save himself from himself is logical enough. And so 
essentially is punishment—penance—the papal way of salvation 
that even the dying thief, whom the Lord Jesus himself pardoned on 
the cross, is made to do penance. Here are the words:—S/7/ 
September 24, 1896, page 8.12 


The pardon granted to the penitent thief in the saving words: 
“Amen, | says to thee, this day thou shalt be with me in Paradise” 
(St. Luke 23:43), can not be taken as proof that we are dispensed 
by God from doing works of penance. That was a wonderful and 
special grace granted under extraordinary circumstances, namely, 
when the blood of redemption was actually being shed upon the 
cross; moreover, the dying thief, besides bearing testimony to the 
divinity of Jesus Christ, confessed his guilt, and, in the spirit of 
penance, suffered the torment of his crucifixion, and the cruel 
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breaking of his limbs, as penalties justly due to his sins.—/b., p. 
193.SITI September 24, 1896, page 8.13 


All this doctrine that men must punish themselves to save 
themselves springs from the utterly false, even heathenish, idea 
that God is harsh, stern, forbidding, and exacting, instead of gentle, 
loving, winning, and merciful. It looks upon him as so ill-tempered 
and stern that he has to be “moved” by men’s doings so well that 
they get him into a good humour, and by punishment making 
themselves such pitiable objects that he can finally be persuaded 
by the Pope, or somebody else, to yield and “save” them. And here 
is that thought authoritatively expressed:—S/T/ September 24, 
1896, page 601.1 


We stand in continual need of actual graces to perform good acts, 
both before and after being justified.... The good acts, however, 
done by the help of grace before justification, are not, strictly 
speaking, meritorious, but serve to smooth the way to justification, 
to move God.—lIb., pp. 76, 77.SITI| September 24, 1896, page 
601.2 


Thus by her own showing, the god of the Papacy is of such a 
disposition and character that it is necessary for men, wicked men, 
to do “good acts” in order to move him; and then, after they have 
thus moved him, it is still essential that they shall pay “a debt of 
temporal punishment,” in order to induce him to allow them the 
justification which they have so hardly earned. To such a god as 
that it is no wonder that the Inquisition is a pleasing tribute.S/T/ 
September 24, 1896, page 601.3 


This is self-salvation as set forth by the Papacy. Next week we will 
consider a few scriptures setting forth God’s way of saving 
men.S/T/ September 24, 1896, page 601.4 
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October 8, 1896 
“Catholicism vs Christianity. No. 2” The Signs of the Times 22, 40, p. 6. 
BY ALONZO T. JONES 


The Free Salvation of God. 


THE article on the Catholic doctrine of penance, which makes every 
man his own saviour, closed two weeks ago with the statement: S/T/ 
October 8, 1896, page 6.1 


Thus by her own showing, the god of the Papacy is of such a 
disposition and character that it is necessary for men, wicked men, 
to do ‘good acts’ in order to move him; and then, after they have 
thus moved him, it is still essential that they shall pay ‘a debt of 
temporal punishment’ in order to induce him to allow them the 
justification which they have so hardly earned.”S/T/ October 8, 
1896, page 6.2 


But such is not the God of the Bible. Such is not the God and 
Father of our Lord Jesus Christ. Such is not his way of justifying 
men. Such is not his way of salvation. Here is his own 
announcement of his name, which is simply the proclamation of his 
character and his disposition toward all mankind: “I will make all my 
goodness pass before thee, and | will proclaim the name of the Lord 
before thee.... And the Lord passed by before him and proclaimed: 
The Lord, the Lord God, merciful and gracious, long-suffering, and 
abundant in goodness and truth, keeping mercy for thousands, 
forgiving iniquity and transgression and sin.” This is the true 
God.S/T/ October 8, 1896, page 6.3 


“Merciful’—full of the disposition to treat people better than they 
deserve. Mercy is not to treat people as they deserve. Mercy is not 
to treat people better than they deserve, in an outward way. It is not 
to wait till one is “moved” by good deeds and punishments to grant 
what has been thus already caused. No, no. It is the disposition, the 
very heart’s core of the being, to treat all persons better than they 
deserve. This is the Lord, the true God. “He doth not afflict from the 
heart, nor grieve the children of men.” Lamentations 3:33, margin. 
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“He hath not dealt with us after our sins; nor rewarded us according 
to our iniquities. For as the heaven is high above the earth, so great 
is his mercy toward them that fear him. As far as the east is from 
the west, so far hath he removed our transgressions from us. Like 
as a father pitieth his children, so the Lord pitieth them that fear 
him. For he knoweth our frame; he remembereth that we are dust.” 
Psalm 103:10-14. His mercy is great above the greatness of the 
heavens. Psalm 118:4.S/TI October 8, 1896, page 6.4 


“Gracious’—extending favor. And that without measure; for it is 
written: “Unto every one of us is given grace according to the 
measure of the gift of Christ.” Ephesians 4:7. And the measure of 
the gift of Christ is but the measure of “all the fullness of the 
Godhead bodily.” And this is the measure of the full and free favor 
that God has extended to every soul on this earth, just where he is, 
and just as he is. And this boundless grace to ever one, brings 
salvation to every one in the same measure as is given the grace, 
which is the measure of the gift of Christ. For again it is written: 
“The grace of God which bringeth salvation, hath appeared to all 
men.” Titus 2:11. As the grace, the favor, of God is full and free to 
every one; and as this grace brings salvation; so the salvation of 
God is a full and free gift to every one. Tho it is freely given, he will 
compel no one to take it. As it is freely given, it must be freely 
received. And the receiving of the free gift of God is the exercise of 
the faith which he has also freely given to every man. “For by grace 
are ye saved, through faith, and that not of yourselves, it is the gift 
of God.” Ephesians 2:8. “Therefore it is of faith, that it might be by 
grace, to the end the promise might be sure to all the seed.” 
Romans 4:16.S/TI October 8, 1896, page 6.5 


This is God’s way of justification; by grace, through faith; and of 
faith, that it might be by grace. “Being justified freely by his grace 
through the redemption that is in Christ Jesus whom God hath set 
forth to be a propitiation through faith in his blood, to declare his 
righteousness for the remission of sins that are past, through the 
forbearance of God.” Romans 3:24, 25. Justification is the free gift 
of God through the righteousness of Jesus Christ, who is altogether 
the free gift of God. For “as by the offence of one judgment came 
upon all men to condemnation; even so by the righteousness of one 
the free gift came upon all men fo justification of life.” Romans 5:78. 
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And the receiving of this gift of justification, this gift of 
righteousness, as the free gift of God which it is, this is the exercise 
of the faith which God has given. And this is justification, this is 
righteousness, by faith: “Even the righteousness of God which is by 
faith of Jesus Christ unto all and upon all them that believe; for 
there is no difference.” Romans 3:22. The faith being the gift of 
God, the righteousness which it brings and which it wrought by it is 
the righteousness of God. And this is righteousness, justification, by 
faith alone, of which by her own boast the Catholic Church knows 
nothing; and in so boasting advertises her utter lack of 
Christianity.S/T/ October 8, 1896, page 6.6 


True, men are to repent, and they will repent when they find God as 
he is in truth, as he is revealed in Jesus Christ. For “it is the 
goodness of God” that leads men to repentance; and repentance 
itself is the gift of God. Romans 2:4; Acts 5:31. True repentance 
being the gift of God, is perfect in itself, and needs no punishing of 
ourselves to compensate for the imperfection in it. But when the 
repentance is of ourselves, it has no merit that can bring to us any 
good, and all the punishment of ourselves that could ever be 
inflicted by ourselves or in ten thousand purgatories never could 
compensate for the imperfection of it. For it is simply impossible for 
any man to save himself by punishment or in any other way. S/T/ 
October 8, 1896, page 6.7 


The salvation, the justification, offered to mankind by Christianity, is 
altogether of God by faith. The salvation, the justification, offered to 
mankind by the Papacy, is altogether of self by penance. The 
salvation offered by Christianity saves to the uttermost all who will 
receive it. The salvation offered by the Papacy brings to utter 
destruction all who follow after it. And yet the professed 
Protestantism of to-day recognizes “Christianity” in the Papacy! 
Than this, nothing could possibly show more plainly how completely 
apostate such Protestantism is, not only from true Protestantism, 
but also from true Christianity.S/T/ October 8, 1896, page 6.8 
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October 15, 1896 


“Catholicism vs Christianity. No. 3” The Signs of the Times 22, 41, pp. 4, 5. 


BY ALONZO T. JONES 


LAST week we considered the free salvation of God by the faith 
that is the free gift of God, the faith that works by love.S/T/ October 
15, 1896, page 4.1 


The Catholic Denial of Faith. 


Now of this faith it is the boast of the Catholic Church that she 
knows nothing. This is the very doctrine of faith, and of justification 
by faith, which produced the Reformation and made original, 
genuine Protestantism. And of this faith, and of the Reformation 
which was produced by it, the Catholic Church speaks thus:—S/T/ 
October 15, 1896, page 4.2 


As in revolutions the leaders try to gain the people over by the bait 
of promised independence, so at the time of the so-called 
Reformation—which was a revolution against church authority and 
order in religion—it seems that it was the aim of the Reformers to 
decoy the people under the pretext of making them independent of 
the priests, in whose hands our Saviour has placed the 
administering the seven sacraments of pardon and of grace.S/T/ 
October 15, 1896, page 4.3 


They began, therefore, by discarding five of these sacraments.... 
They then reduced, as it appears, to a matter of form, the two 
sacraments they professed to retain, namely, Holy Baptism and the 
Holy Eucharist. To make up for this rejection, and enable each 
individual to prescribe for himself, and procure by himself the 
pardon of sins and Divine grace, independently of the priests and of 
the sacraments, they invented an exclusive means, never known in 
the church of God, and still rejected by all the eastern churches and 
by the Roman Catholics throughout the world.... They have framed 
a new dogma of Justification by Faith Alone, or by Faith only.S!T/ 
October 15, 1896, page 4.4 
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Luther invented, as we have said, the doctrine, and was the first to 
affix such a meaning to the word faith.... And from that period only 
there existed man who saw in the word “faith,” occurring so 
frequently in Holy Scripture, that which has never been seen by the 
fathers, doctors, saints, and by the whole Church of God.—Catholic 
Belief, pp. 365, 366, 374.S/Tl October 15, 1896, page 4.5 


The Faith of the Creed 


THESE extracts are enough to show, and they declare plainly 
enough, that the Catholic Church does indeed know nothing of the 
faith which is of God, and which, because it is of God, bears in itself 
sufficient power and merit to justify and save the sinner who will 
allow it to work in him the righteousness of God. What meaning 
then does she affix to the word “faith”? Here it is:—S/T/ October 15, 
1896, page 4.6 


These texts, all of which refer to saving faith, prove beyond a doubt 
that not trust in Christ for personal salvation, but the faith of the 
Creed, ... is the faith availing for justification—/b., p. 370.S/T] 
October 15, 1896, page 4.7 


But who made the creed?—Men, and men only. Constantine was 
the chief agent in the making of the original Catholic creed, the 
Nicene Creed. Men being the sole authors of the creed, and “faith” 
being “the faith of the creed,” it follows at once that that faith is 
solely of themselves, of their own manufacture, and not the gift of 
God at all, and is therefore not true faith at all. For the true faith, the 
faith that really saves, is “not of yourselves, it is the gift of God.” 
And as men only made the Catholic creed, and as Catholic faith is 
only “the faith of the creed,” it is as certain as anything can be that 
the Catholic faith is a base counterfeit that she would pass off upon 
all the world, and by force too, to supplant the true faith.S/T/ 
October 15, 1896, page 4.8 


It is not enough, however, to say that it is a mere human invention; 
it comes from lower down than that. And she herself has given us 
the means of tracing it to its original. Here it is:—S/7T/ October 15, 
1896, page 4.9 
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By faith is not meant a trust in Christ for personal salvation, but 
evidently a firm belief that Jesus is the Messias, the Christ, the Son 
of God, that what is related of him in the Gospel is true, and that 
what he taught it true—/b., p. 369.S/T! October 15, 1896, page 
4.10 


Examples of This Faith 


Now there are recorded in the Scriptures several examples of this 
same identical “faith” here defined. And now, as we read these 
examples, and have the plain word of God as to what they were 
who held this “faith,” we can have no difficulty in knowing the real 
nature and origin of the Catholic faith, “the faith of the creed.”S/T/ 
October 15, 1896, page 4.11 


Here is one: “And in the synagogue there was a man, which had a 
spirit of an unclean devil, and cried out with a loud voice, saying, 
Let us alone; what have we to do with thee, thou Jesus of 
Nazareth? art thou come to destroy us? | know thee who thou art; 
the Holy One of God. And Jesus rebuked him, saying, Hold thy 
peace, and come out of him. And when the devil had thrown him in 
the midst, he came out of him.” Luke 4:33-35.S/T/ October 15, 
1896, page 4.12 


Here is another: “And unclean spirits, when they saw him, fell down 
before him, and cried, saying, Thou art the Son of God. And he 
straitly charged them that they should not make him known.” Mark 
3:11, 12.SITI October 15, 1896, page 4.13 


And here is another: “And when he was come to the other side into 
the country of the Gergesenes, there met him two possessed with 
devils, coming out of the tombs, exceeding fierce, so that no man 
might pass by that way. And, behold, they cried out, saying, What 
have we to do with thee, Jesus, thou Son of God? art thou come 
hither to torment us before the time?” Matthew 8:28, 29.SITI 
October 15, 1896, page 4.14 


And yet another: “Then certain of the vagabond Jews, exorcists, 
took upon them to call over them which had evil spirits the name of 
the Lord Jesus, saying, We adjure you by Jesus whom Paul 
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preacheth. And there were seven sons of one Sceva, a Jew, and 
chief of the priests, which did so. And the evil spirit answered and 
said, Jesus | know, and Paul | know; but who are ye?” Acis 19:13- 
15.SITI October 15, 1896, page 4.15 


In these examples there is every element of the “faith” above 
defined and set forth as the “saving faith” of the Catholic Church. 
Every one of these devils showed “evidently a firm belief,” and 
actually proclaimed it, “that Jesus is the Messias, the Christ, the 
Son of God”! And that legion of them that found a home with the 
swine and set the whole two thousand of them crazy, showed also 
“evidently a firm belief that what is related of him in the Gospel is 
true.” For from the beginning of the Gospel in this world it had been 
related of him that he should bruise the devil’s head; and it was 
indeed related of him that he should destroy the devil. And that this 
legion of devils had “evidently a firm belief’ that this is true is clearly 
shown by their terrified inquiry, “Art thou come hither to torment us 
before the time?” They thoroughly believed that this time of torment 
was coming, as it had been related; and what they feared now was 
that it was to befall them “before the time.”S/7T/ October 15, 1896, 
page 4.16 


Not only do these examples supply every element of that which is 
authoritatively defined and set forth as Catholic “saving faith,” 
showing it to be but the faith of the devils, but the Scripture plainly 
states that that is just the kind of faith that it is. Here are the words: 
“Thou believest that there is one God; thou doest well; the devils 
also believe, and tremble.” James 2:19. There is the plain word of 
the Lord, that this “faith” that is proudly set forth as the Catholic faith 
is simply the faith that the devils have. And it does not save them. It 
has no power to change their lives. They are devils still. And, 
moreover, Jesus forbade them to preach this “faith.”S/T/ October 
15, 1896, page 4.17 


Trusting a Dead Faith. 


THIS is precisely “the faith of the creed.” It is of themselves and not 
of God. And being only of themselves, it is impotent to bring to them 
any virtue to change the life; it is powerless to work in them any 
good. Being incapable of working, it is a faith that is dead. And 
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those who hold it, realizing that it is lifeless and so unable to do 
anything for them, are obliged to give it the appearance of life by 
doing great things for it in the multiplication of dead works. For, 
works that are not of faith, that are not wrought by the faith itself, 
are dead works. They are worse than valueless, for “whatsoever is 
not of faith is sin.” Any faith that is not able to itself to produce, to 
work, but works of God in him who professes it, is a dead faith. It is 
“the faith of the creed.” It is the “faith” of the devils. It is the “faith” of 
the Papacy. And when such “faith” is passed off for Christianity, it is 
the mystery of iniquity, wherever it is found. And therefore it is that 
the Scripture, immediately after describing this “faith” of the devils, 
exclaims: “But wilt thou know, O vain man, that faith without works 
is dead?” “Seest thou how faith wrought with his works, and by 
works was faith made perfect?” James 2:20, 22. Thus the works by 
which faith was made perfect, were wrought by the faith itself. 
When the faith is living, the works of faith appear just as certainly as 
when the tree is living the fruit appears in its season.S/T/ October 
15, 1896, page 4.18 


The only thing that will be accepted in the judgment is works. The 
only works that will be accept in the judgment are works of 
righteousness. And the only righteousness that will be accepted or 
countenanced in any way whatever in the judgment is the 
righteousness of God. And this righteousness is a free gift to men, 
and is wrought in man by faith alone—“even the righteousness of 
God which is by faith of Jesus Christ unto all and upon all them that 
believe; for there is no difference.”S/T/ October 15, 1896, page 
645.1 


It is true that “the Church” says that “this faith,” “the faith of the 
creed,” this faith of the devils, “leads to trusting in Christ, and to all 
other virtues.” But it is a notable fact that it has not done this for the 
devils. And it is just as notable and just as apparent that “this faith” 
has not, in all these hundreds of years, led the Catholic Church to 
trusting in Christ nor to any other virtues.S/T/ October 15, 1896, 
page 645.2 
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October 22, 1896 


“Catholicism vs Christianity. No. 4” The Signs of the Times 22, 42, pp. 6, 7. 


BY ALONZO T. JONES 


ROME gives an illustration to show the difference between the faith 
of Christ and “the faith of the creed,” and here it is:—S/T/ October 
22, 1896, page 6.1 


To show the unfairness of taking the word “faith,” occurring in the 
Holy Scripture, in this new Protestant sense of trust in Christ for 
pardon, to the exclusion of any other dispositions or means, and not 
in the Catholic sense of belief in revealed truths, ... allow me to use 
the following illustration: Suppose a man afflicted with a grave 
disease sends for a physician of repute. The physician comes and 
prescribes, and to inspire the patient with more confidence, tells 
him, “Only believe in me and you will be cured.” Can we suppose 
that the poor sufferer, on the departure of the physician, would say: 
“| shall take no medicine, for the physician said: ‘Only believe and 
you will be cured’?” This way of reasoning and acting seems 
impossible to be adopted in regard to the cure of the body, but 
respecting the cure of the soul it is an unhappy matter of fact that 
thousands of persons fall into this sad mistake.—Catholic Belief, pp. 
374, 375.SITI October 22, 1896, page 6.2 


Now there is not the least doubt that this statement perfectly 
illustrates the difference between the faith of Christ and Catholic 
faith, for it proceeds altogether upon the view that there is no more 
power or virtue in the word of God than there is in the word of a 
man; that the word of Christ, the heavenly Physician, has no more 
power to cure than has the word of an earthly physician. And that is 
indeed just the difference between true faith, the faith of God, and 
Catholic faith, “the faith of the creed.”S/7T/ October 22, 1896, page 
6.3 


The Faith a Power to Work 


True faith finds in the word of God, the word of the heavenly 
Physician, the living—creative—power of God to accomplish all that 
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that word says. When the centurion asked Jesus to cure his sick 
servant, Jesus said, “I will come and heal him.” But the centurion 
said, “Speak the word only, and my servant shall be healed.” And 
Jesus himself decided this to be “faith,” and even “so great faith” as 
he had not found in Israel, and then said to the centurion, “Go thy 
way; and as thou hast believed, so be it done unto thee. And his 
servant was healed in the selfsame hour.” Matthew 8:5-13.S/T] 
October 22, 1896, page 6.4 


A nobleman also came to Jesus beseeching him: “Sir, come down 
ere my child die. Jesus said unto him, Go thy way; thy son liveth. 
And the man believed the word that Jesus had spoken unto him, 
and he went his way.” And when the man neared his home “his 
servants met him, and told him, saying, Thy son liveth. Then 
inquired he of them the hour when he began to amend. And they 
said unto him, Yesterday at the seventh hour the fever left him. So 
the father knew that it was at the same hour in which Jesus said 
unto him, Thy son liveth; and himself believed, and his whole 
house.” John 4:46-53.S/TI October 22, 1896, page 6.5 


This is faith, genuine faith. It finds in the word of God itself all 
sufficiency to accomplish all that the word expresses. And over and 
over again, in fact in all the cases recorded in the New Testament, it 
was believing the word spoken and thus receiving the power of that 
word to accomplish of itself the thing that was spoken—it was this 
faith that healed the sick, restored the palsied, made the impotent to 
talk, and forgave the sinner. This is believing God. This is faith.S/T/ 
October 22, 1896, page 6.6 


But when the word of God is held to be as powerless as the word of 
a man; when the word of Jesus Christ is held to be as empty of 
healing virtue as is the word of a mere human physician; when the 
word of the living God is thus reduced to the level of the word of 
men, and to all intents and purposes is received as the word of 
men, and the words of men themselves, formulated into a creed, 
are really put in the place of the word of God; then such belief, such 
faith, is only of themselves and is as powerless and as empty of 
saving virtue as are the men themselves. It is the same story over 
again, of the effort of men to save themselves by themselves from 
themselves. And this “faith” that is altogether from men themselves, 
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that stands only in the words and wisdom of men—this “faith of the 
creed” that is identical with the “faith” of the devils—this, by her own 
showing, by her own boast, and by her own illustration, is the faith 
of the Catholic Church. Very good. We accept her showing in the 
case. Undoubtedly it is the truth. The illustration is perfectly 
satisfactory.S/T/ October 22, 1896, page 6.7 


Self to Work It Out. 


There is another statement that she makes which so clearly reveals 
again the essential nature of the “faith” which is held, and the 
salvation that is offered, by the Catholic Church, that it is worth 
quoting. Here it is:—S/T/ October 22, 1896, page 6.8 


We seem to hear Jesus, our heavenly Physician, say: | died for all, 
and thereby prepared in my blood a remedy for all. If you would 
have the merits of my passion and death applied to you, to free 
your souls from sin, you must ... believe that | am what | declare 
myself to be, and believe what | teach. Do also what | have told you 
to do, and then you shall have the merits of my passion and death 
applied to you and you shall be justified.S/T/ October 22, 1896, 
page 6.9 


This is in very substance, and even in terms, the old covenant. It is 
identical with the covenant “from the Mount Sinai, which gendereth 
to bondage.” Galatians 4:24. Here are the terms of the old 
covenant, the covenant from Sinai. “Ye have seen what | did unto 
the Egyptians, and how | bare you on eagles’ wings, and brought 
you unto myself. Now therefore, if ye will obey my voice indeed, and 
keep my covenant, then ye shall be a peculiar treasure unto me 
above all people: for all the earth is mine; and ye shall be unto me a 
kingdom of priests, and an holy nation. These are the words which 
thou shalt speak unto the children of Israel.” “And all the people 
answered together, and said, All that the Lord hath spoken we will 
do.” Exodus 19:4-6, 8.SITI October 22, 1896, page 6.10 


Their agreement to obey his voice indeed, was an agreement to 
keep the Ten Commandments indeed. For when his voice was 
heard from Sinai the Ten Commandments alone were spoken. And 
of these it is written: “Fear God and keep his commandments, for 
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this is the whole duty of man.” Ecclesiastes 12:13.SIT] October 22, 
1896, page 6.11 


So that in substance this covenant from Sinai, just as certainly as 
this Catholic statement, says, | have done this great thing for you. 
Now, if you would have the benefit of it, believe what | teach, do 
also what | have told you to do, and then you shall have it and you 
shall be justified. And the people all said they would do it, and this, 
too, with the hope of being justified. These two statements are 
identical in substance and in doctrine. The thought of both is that 
man must do righteousness in order to be righteous, instead of first 
being righteous in order to do righteousness.S/7/ October 22, 1896, 
page 6.12 


Meaning of the Old Covenant 


It will not do, tho, to say that as the Lord made the statement from 
Sinai, therefore this statement from Rome is truth. The Lord had a 
purpose in this covenant from Sinai even tho it did then “gender to 
bondage.” That covenant from Sinai corresponds to Hagar in the 
family of Abraham. The children of that covenant, the people who 
entered into it, correspond to Ishmael, the child of Hagar. As Hagar 
was a bondwoman, so the child that was born of her was a 
bondchild. And thus she gendered to bondage. As_ Hagar 
represents the covenant from Sinai, and her child was a bondchild, 
so the covenant from Sinai gendered to bondage and the children 
of that covenant were bondchildren.S/T/ October 22, 1896, page 
6.13 


Moreover, Ishamael was “born after the flesh.” And as Ishmael 
represents the children of the covenant, so they were “after the 
flesh” and knew only the birth of the flesh. Knowing only the birth of 
the flesh, and minding only the things of the flesh, they thought 
themselves capable of fulfilling all the righteousness of God. The 
Lord knew full well that they could not do it; but they did not know it, 
and they would not believe that they could not do it. In order to 
convince them that they could not do it, and enable them to see it 
so plainly that they themselves would confess their inability to do it, 
the Lord gave them a full and fair opportunity to try.S/T/ October 22, 
1896, page 6.14 
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Within forty days they had fully demonstrated their utter inability to 
do what the Lord had told them, and what they had freely promised 
to do. They were in deeper bondage than ever. They were then 
willing to have the Lord deliver them from the bondage of sin to the 
liberty of righteousness by his own power, through his own word, in 
his own promise, even as he had delivered their father Abraham. In 
a word, they were then willing to attain to righteousness, to be 
justified, by faith, instead of trying to obtain it by works. They were 
willing to be children of promise, instead of children of the flesh. S/7T/ 
October 22, 1896, page 6.15 


Having found by this experience that “the minding of the flesh is 
enmity against God, and it not subject to the law of God, neither 
indeed can be,” they were willing to be born again and of the Spirit 
of God, rather than to trust longer to the ways of the birth of the 
flesh. Having found that by this old and temporary covenant they 
were /ost, they were willing to be saved by the new and everlasting 
covenant, which is this:—S/7T/ October 22, 1896, page 6.16 


“| will put my laws into their mind, and write them in their hearts; and 

| will be to them a God, and they shall be to me a people; and they 
shall not teach every man his neighbor and every man his brother, 

saying, Know the Lord; for they shall all know me from the least to 
the greatest. For | will be merciful to their unrighteousness, and 
their sins and their iniquities will | remember no more.”S/7T/ October 
22, 1896, page 6.17 


In this covenant there is no “if.” It depends not upon what we shall 
do, but upon what God will go “unto all and upon all them that 
believe, for there is no difference. For all have sinned and come 
short of the glory of God.”S/T/ October 22, 1896, page 6.18 


A Wicked Perversion. 


Such was the covenant from Sinai, such was its nature, and such 
its purpose. And that the recording of it, with the nature and 
experience of those who caused it to be made and who entered into 
it, was necessary for future ages, is demonstrated by this repetition 
of it in the Catholic system of “faith.” That covenant was faulty, as it 
rested upon the promise of the people to obey God’s law without 
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faith in Jesus Christ; but this repetition of it is infinitely faulty and 
altogether bad, as compared with the original example. For there, 
altho it was their own sinfulness and self-righteousness that led to 
the making of it, yet through the sad experience of it God would 
draw them away from themselves to the knowledge of Christ. While 
here and in this, the Papacy takes the very revelation of the Gospel 
of Christ itself and perverts it into the old covenant, and through this 
perversion draws men away from Christ to the exaltation of self. It 
puts the old covenant in the place of the new. It puts works in the 
place of faith. It puts bondage in the place of freedom. It puts 
ceremonies in the place of Christ. And it puts man in the place of 
God.S/TI October 22, 1896, page 6.19 


This is the Papacy, and this her doctrine of “faith.” And as God said 
of Hagar and Ishmael in the family of Abraham, and of the covenant 
from Sinai and its children in the family of Israel, so he says of this 
same wicked thing as it would be in the family of Christianity: “Cast 
out the bondwoman and her son; for the son of the bondwoman 
shall not be heir with the son of the freewoman.” Galatians 
4:30.SITI October 22, 1896, page 663.1 


There never was a truer description of the Papacy than that it is “a 
method of forgetting God, which shall pass as a method of 
remembering him.”S/T/ October 22, 1896, page 663.2 
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October 29, 1896 


““The Immaculate Conception’” The Signs of the Times 22, 43, pp. 6, 7. 


BY ALONZO T. JONES 


THERE is a large number of Protestants as well as other non- 
Catholics who entertain the mistaken view that the doctrine of the 
immaculate conception refers to the conception of Jesus by the 
Virgin Mary. The truth is that it refers not to the conception of Christ 
by Mary, but to the conception of Mary herself by her mother. The 
official and “infallible” doctrine of the immaculate conception as 
solemnly defined as an article of faith by Pope Pius IX., speaking ex 
cathedra, on the 8th of December, 1854, is as follows:—S/T/ 
October 29, 1896, page 6.1 


By the authority of our Lord Jesus Christ, of the blessed apostles 
Peter and Paul, and by our own authority, we declare, pronounce, 
and define, that the doctrine which holds that the most blessed 
Virgin Mary, in the first instant of her conception, by a special grace 
and privilege of Almighty God, in view of the merits of Jesus Christ, 
the Saviour of mankind, was preserved free from all stain of original 
sin, has been revealed by God, and, therefore, is to be firmly and 
steadfastly believed by all the faithful.S/7/ October 29, 1896, page 
6.2 


Wherefore if any shall presume, which may God avert, to think in 
their heart otherwise than has been defined by us, let them know, 
and moreover understand, that they are condemned by their own 
judgment, that they have made shipwreck as regards the faith, and 
have fallen away from the unity of the church.—Catholic Belief, p. 
214.S/TI October 29, 1896, page 6.3 


What the Dogma Means 


In these days of the general acceptance of Catholicism as 
Christianity, and the compromises with the Catholic Church, and 
apologies for her, it is well that we should study such things as this, 
that we may know for ourselves what is their real effect upon the 
doctrine of Christ, and what their consequences in those who 





45 


accept the dogma. The first consequence of it is to make the Virgin 
Mary, if not actually divine, then the nearest to it of any creature in 
the universe, and this, too, in her human nature. In proof of this we 
have the following statements of Catholic fathers and saints:—S/T/ 
October 29, 1896, page 6.4 


The ancient writer of “De Nativitate Christi,” found in St. Cyprian’s 
works, says: Because (Mary) being “very different from the rest of 
mankind’s human nature, but not sin, communicated itself to 
her.”S/TI October 29, 1896, page 6.5 


Theodoret, a father who lived in the fifth century, says that Mary 
“surpassed by far the cherubim and seraphim in_ purity.” S/T/ 
October 29, 1896, page 6.6 


In the Greek liturgy of St. Chrysostom, a father of the fourth century 
... the following words are directed to be chanted by the choir during 
the canon of the mass: “It is truly meet that we should praise thee, 
O mother of God.... thou art the mother of our God, to be venerated 
in preference to the cherubim; thou art beyond comparison more 
glorious than the seraphim.’S/T/ October 29, 1896, page 6.7 


“Theodore, patriarch of Jerusalem, said in the second council of 
Nice, that Mary ‘is truly the mother of God, and virgin before and 
after child-birth; and she was created in a condition more sublime 
and glorious than that of all natures, whether intellectual or 
corporeal.” —/d. pp. 216, 217.S/T/ October 29, 1896, page 679.1 


This then puts the nature of Mary infinitely beyond any real likeness 
or relationship to mankind.S/T/ October 29, 1896, page 679.2 


Having this clearly in mind, let us follow to the next step. And here it 
is in the words of Cardinal Gibbons:—S/T/ October 29, 1896, page 
679.3 


We affirm that the Second Person of the Blessed Trinity, the Word 
of God, who, in his Divine nature is, from all eternity, begotten of the 
Father, consubstantial with him, was in the fulness of time again 
begotten, by being born of the Virgin, thus being to himself from her 
maternal womb, a human nature of the same substance with 
hers.SITI October 29, 1896, page 679.4 
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As far as the sublime mystery of the incarnation can be reflected in 
the natural order, the Blessed Virgin, under the overshadowing of 
the Holy Ghost, by communicating to the Second Person of the 
unalterable Trinity, as mothers do, a true human nature of the same 
substance with her own, is thereby verily and truly his mother. 
—Faith of Our Fathers, pp. 198, 199S/TI October 29, 1896, page 
679.5 


Now put these two things together. First, we have the nature of 
Mary defined as being but only “very different from the rest of 
mankind,” but “more sublime and glorious than a/! natures;’ thus 
putting her infinitely beyond any real likeness or relationship to 
mankind as we really are.S/T/ October 29, 1896, page 679.6 


Next, we have Jesus described as taking from her a human nature 
of the same substance as hers.S/T/ October 29, 1896, page 679.7 


Robs the World of a Saviour 


It therefore follows, as certainly as that two and two make four, that 
in his human nature the Lord Jesus is “very different” from mankind, 
is further from us than are the cherubim and the seraphim, and is 
infinitely beyond any real likeness or relationship to us as we really 
are in this world. And in this it follows also that the dogma of the 
immaculate conception puts Jesus Christ infinitely beyond the reach 
of mankind as far beyond our reach indeed as tho he had never 
offered himself at all. Thus completely does the doctrine of the 
immaculate conception rob the world of Jesus Christ, the Saviour, 
to just the extent that the doctrine is received.S/T/ October 29, 
1896, page 679.8 


We know the answer that “the Church” makes to this—that Mary 
and Joseph especially, and all the other saints, intercede with him 
for those who would have his help, and that through these he is 
enabled to reach mankind tho he himself is so far beyond us. But 
this is as great a fraud as is all the reset of the scheme. For the 
Virgin Mary and Joseph and all the rest of the saints are dead, and 
can not intercede for anybody. For the word of God says plainly that 
“the dead know not anything.” Ecclesiastes 9:5. And “in death there 
is no remembrance of thee.” Psalm 6:5. And Jesus said to his 
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disciples all, “Whither | go ye can not come.” John 13:33.S/T/ 
October 29, 1896, page 679.9 
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November 5, 1896 


““The Immaculate Conception.’ No. 2” The Signs of the Times 22, 44, pp. 4, 
5. 


BY A. T. JONES 


IN our study of this Catholic dogma last week we saw how 
completely it puts Jesus Christ away from men, by giving Mary a 
nature infinitely beyond any likeness or relationship to mankind, and 
teaching that from her Jesus Christ received the same nature, 
totally unlike mankind. This is absolutely the opposite of truth.S/T/ 
November 5, 1896, page 4.1 


Made Lower than Angels. 


In the first chapter of Hebrews, Jesus, the Son of God, is presented 
in his divine nature as equal with God and as God indeed, the 
Creator and Upholder of all things as “so much better than the 
angels,” that he has “a more excellent name than they,” and as so 
much higher than the angels that “all the angels of God worship 
him.” In the second chapter of the same book, he is presented in his 
human nature as “lower than the angels,” even as man himself. 
Thus it is written:—S/T/ November 5, 1896, page 4.2 


“One in a certain place testified, saying, What is man, that thou art 
mindful of him? or the son of man, that thou visitest him? Thou 
madest him a little lower than the angels; thou crownedst him with 
glory and honor, and didst set him over the works of thy hands; thou 
hast put all things in subjection under his feet. For in that he put all 
in subjection under him, he left nothing that is not put under him. 
But now we see not yet all things put under him. But we see Jesus, 
who was made a little ower than the angels.”S/T! November 5, 
1896, page 4.3 


Thus, instead of his human nature being “beyond comparison” 
higher than angels, cherubim, and seraphim, it was made as much 
lower than they as man himself was made lower. S/7T/ November 5, 
1896, page 4.4 
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Nor is it only as man was lower than the angels before he sinned. \|t 
was not as man was lower than the angels in his sinless nature, 
that Jesus was made lower than the angels in his human nature; 
but as man was lower than the angels in his sinful nature, as he is 
since he by sin became subject to suffering and death. For so it is 
written: “We see Jesus, who was made a little lower than the angels 
for the suffering of death.... that he by the grace of God should taste 
death for every man. For it became him, for whom are all things, 
and by whom are all things, in bringing many sons unto glory, to 
make the Captain of their salvation perfect through sufferings.” S/T! 
November 5, 1896, page 4.5 


Partook of Our Nature. 


Thus, as man in his sinless human nature was made a little lower 
than the angels, and then by sin stepped still lower to suffering and 
death; even so Jesus, that he might bring him back to the glory of 
God, in his love followed him down even here, partakes of his 
nature as it is, suffers with him, and even dies with him as well as 
for him in his sinful human nature. For “he was numbered with the 
transgressors’—he died as a malefactor between two malefactors. 
This is love. This is Jesus our Saviour, for he comes to us where we 
are, that he may reach us and lift us up from ourselves unto 
God.S/TI November 5, 1896, page 4.6 


Yet this blessed saving truth is even more plainly stated, thus: 
“Forasmuch then as the children are partakers of flesh and blood, 
he also himself likewise took part of the same.” He, in his human 
nature, took the same flesh and blood that we have. All the words 
that could be used to make this plain and positive are here put 
together in a single sentence. See: The children are partakers of 
flesh and blood. Because of this he took part of the same. But that 
is not all: He a/so took part of the same flesh and blood as the 
children have. Nor is this all: He also himself took part of the same 
flesh and blood as we. Nor yet is this all: He also himself likewise 
took part of the same flesh and blood as man.S/T/ November 5, 
1896, page 4.7 


Thus the Spirit of inspiration so much desires that this truth shall be 
made plain and emphatic that he is not content to use any fewer 
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than all the words that could be used in the telling of it. And 
therefore it is declared that just as, and just as certainly as, the 
children of men are partakers of flesh and blood, he also, himself, 
likewise, took part of the same flesh and blood as we have in the 
bondage of sin and the fear of death. For he took this same flesh 
and blood that we have, in order “that through death he might ... 
deliver them who through fear of death were all their lifetime subject 
to bondage.”S/T/ November 5, 1896, page 4.8 


Blood-Relationship. 


Therefore, instead of its being true that Jesus in his human nature 
is so far away from men, as they really are, that he has no real 
likeness nor relationship to us, it is true that he is in very deed our 
kin in flesh and blood relation—even our brother in blood- 
relationship. For it is written: “Both he that sanctifieth and they who 
are sanctified are all of one; for which cause he is not ashamed to 
call them brethren, saying, | will declare they name unto my 
brethren.”S/T/ November 5, 1896, page 4.9 


This great truth of the blood-relationship between our Redeemer 
and ourselves is clearly taught also in the Gospel in Leviticus. 
There was the law of redemption of men and their inheritance. 
When any one of the children of Israel had lost his inheritance, or 
himself had been brought into bondage, there was redemption 
provided. If he were able of himself to redeem himself or his 
inheritance, he could do it. But if he were not able of himself to 
redeem, then the right of redemption fell to his nearest of kin in 
blood-relationship. It fell not merely toone who was near of kin 
among his brethren, but to fhe one who was nearest of kin who was 
able. Leviticus 25:24-28, 47-49, Ruth 2:20; 3:12, 13; 4:1-12.SITI 
November 5, 1896, page 4.10 


Thus there has been taught through these ages the very truth which 
we have found taught here in the second chapter of Hebrews—the 
truth that man has lost his inheritance and is himself also in 
bondage. And as he himself can not redeem himself nor his 
inheritance, the right of redemption falls to the nearest of kin who is 
able. And Jesus Christ is the only one in all the universe who is 
able. He must also be, not only near of kin, but the nearest of kin; 
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and the nearest of kin by blood-relationship. And therefore he took 
our very flesh and blood, and so became our nearest of kin. And so 
also, instead of being farther away from us than are the angels and 
cherubim and seraphim, he is the very nearest to us of all persons 
in the universe.S/T/ November 5, 1896, page 4.11 


He is so near to us that he is actually one with us. For so it is 
written: “Both he which sanctifieth and they who are sanctified are 
all of one.” And he and we being one, he being one with mankind, it 
is impossible to have a mediator between him and men, because 
he and mankind are one and “a mediator is not a mediator of one.” 
Galatians 3:20. And as certainly as Jesus Christ is one with 
mankind and “a mediator is not a mediator of one,” so certainly this 
truth at once annihilates the “intercessions” of all the Catholic saints 
in the calendar even tho they were all alive and in heaven instead of 
being all dead.S/T/ November 5, 1896, page 4.12 


He Feels Our Infirmities 


But the scripture does not stop even yet with the statement of this 
all-important truth. It says further: “For verily he took not on him the 
nature of angels; but he took on him the seed of Abraham. 
Wherefore in all things it behooved him to be made like unto his 
brethren, that he might be a merciful and faithful high priest in 
things pertaining to God, to make reconciliation for the sins of the 
people. For in that he himself hath suffered being tempted, he is 
able to succor them that are tempted.” “For we have not an high 
priest which cannot be touched with the feeling of our infirmities; but 
was in all points tempted like as we are, yet without sin.” Hebrews 
4:15. Being made in his human nature, in all things like us we are, 
he could be, and was, tempted in all points like as we are.S/T/ 
November 5, 1896, page 4.13 


As in his human nature he is one with us, and as “himself took our 
infirmities” (Vatthew 8:17), so he could be “touched with the feeling 
of our infirmities.” He felt just as we feel and knows all about it, and 
so can help and save to the uttermost all who will receive him. As in 
his flesh, and as in himself in the flesh, he was as weak as we are, 
and of himself could “do nothing” (John 5:37), when he “bore our 
griefs and carried our sorrows” (/saiah 53:4), and was tempted as 
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we are, feeling as we feel, by his divine faith he conquered all by 
the power of God which that faith brought to him and which in our 
flesh he has brought to us.S/T/ November 5, 1896, page 4.14 


Immanuel: God with Us 


And thus “what the law could not do in that it was weak through the 
flesh, God sending his own Son in the likeness of sinful flesh.” did. 
The law could not bring us to God nor could it find in the flesh the 
righteousness which it must have, because the flesh had fallen 
away from God and could not reach him again. But tho the sinful 
flesh could not reach God, yet God in his eternal power and infinite 
mercy could reach sinful flesh. And so “the Word was made flesh 
and dwelt among us, ... full of grace and truth.” “God was manifest 
in the flesh,” even “sinful flesh, and for sin condemned sin in the 
flesh; that the righteousness of the law might be fulfilled in us, who 
walk not after the flesh, but after the Spirit.” Romans 8:3, 4.S/TI 
November 5, 1896, page 4.15 


O, his name is called Immanuel, which is “God with us”! Not God 
with him only, but God with us. God was with him in eternity, and 
could have been with him even tho he had not given himself for us. 
But man through sin became without God, and God wanted to be 
again with us. Therefore Jesus became us, that God with him might 
be God withus. And that is his name because that is what he 
is.S/TI November 5, 1896, page 4.16 


Therefore and finally, as certainly as in his human nature, Jesus 
Christ is one with us, and as certainly as God with him is God with 
us, so certainly the nature of the Virgin Mary was just like that of all 
the rest of us, and so certainly the dogma of the immaculate 
conception is an absolute falsehood.S/7T/ November 5, 1896, page 
693.1 


O, then, receive him. No ladder is required to reach him, for he 
himself is the Ladder which reaches from the earth where we are, to 
the highest heaven. No bridge is needed. There is no abyss 
between us and him, for he is of ourselves as we are on the earth. 
And “with his divine arm he grasps the throne of God, and with his 
long human arm he gathers the sinful, suffering human race to his 
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great heart of love,” that we may be one with God.S/T/ November 5, 
1896, page 693.2 


Confess to him your sins; he will never take advantage of you. Tell 
him your griefs; he has felt the same and can relieve you. Pour out 
to him your sorrows; “he hath carried our sorrows,” he was “a Man 
of sorrows and acquainted with grief;” he will comfort you with the 
comfort of God.S/T/ November 5, 1896, page 693.3 
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November 12, 1896 
“Seeing the Invisible” The Signs of the Times 22, 45, pp. 5, 6. 


BY A. T. JONES 


THE Christian is to see, and does see, the invisible. He is to “look at 
the things that are not seen” (2 Corinthians 4:18), and he is to see 
—he can see—the things that he looks at.S/7/ November 12, 1896, 
page 5.1 


“The things that are not seen are eternal;” and the things that are 
eternal are the things of God; for he is “the King, eternal, immortal, 
invisible, the only wise God,” and “the invisible things of Him from 
the creation of the world are clearly seen” (Romans 1:20), though 
not with the natural eyes—the eyes of this world.S/7T/ November 12, 
1896, page 5.2 


There are things even of the natural order, which are invisible to the 
natural eyes unaided. There are innumerable worlds that cannot be 
seen at all—that are invisible—without the telescope; there are the 
countless forms of life in this world of ours that are invisible without 
the microscope. And all men are eager, and delighted, to use either 
the telescope or the microscope whenever it is possible, in order 
that they may see these things that are otherwise invisible. And the 
invisible things even of the natural order awake more interest, and 
engage more profound study than do the visible things.S/T/ 
November 12, 1896, page 5.3 


Why should not then the invisible things of the spiritual order awake 
interest and arouse study as well as the invisible things of the 
natural order? It may be answered that they do. Yes, that is true; 
but the interest shown, and the study carried on, in this line, is so 
largely done in a defective way, that, practically, the effort amounts 
to very little, and brings no benefit to the greater part of 
mankind.S/T/ November 12, 1896, page 5.4 


The Fatal Defect 


The one grand defect, and, indeed, a fatal one, in the efforts of the 
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greatest part of mankind to see the invisible things of the spiritual 
order, the invisible things of God, has always been that it is 
attempted to be done in the natural way and with the natural 
faculties. Because of this the gods of the heathen have always 
been but the reflection of the natural character of the worshipers, 
and even then must needs be represented before the devotee in 
some shape visible to the natural eye, whether it be in the form of 
the heavenly bodies, or of sticks or stones, or of graven or molten 
images, or of pictures. So that all false worship—all idolatry—is but 
the result of effort to grasp the spiritual in the natural way, to 
comprehend spiritual things with the natural faculties.S/T/ 
November 12, 1896, page 5.5 


But it is eternally true that “spiritual things are spiritually discerned.” 
1 Corinthians 2:9-14. The truly spiritual things—the things of God— 
it is impossible truly to discern in any other than the truly spiritual 
way. For “God is a Spirit, and they that worship him must worship 
him in spirit and in truth.” John 4:24. It is only by the Spirit of God 
that the things of God can be discerned. For, “as it is written: Eye 
hath not seen, nor ear heard, neither have entered into the heart of 
man, the things that God hath prepared for them that love him. But 
God hath revealed them unto us by his Spirit; for the Spirit 
searcheth all things; yea, the deep things of God.” 7 Corinthians 
2:9, 10.SITI November 12, 1896, page 5.6 


Thus it is evident that God has put within the reach of man the 
means by which he can see “the invisible things of him.” And the 
Spirit of God and the revelation which he by that Spirit has given, 
are the means by which men may know the things of God and may 
see the invisible things of him. For, again it is written: “What man 
knoweth the things of a man, save the spirit of man which is in him? 
even so the things of God knoweth no man, but the Spirit of God. 
Now we have received, not the spirit of the world, but the Spirit 
which is of God; that we might know the things that are freely given 
to us of God.” 7 Corinthians 2:11, 12.SITI November 12, 1896, page 
bf 


Altho it be eternally true that spiritual things are only spiritually 
discerned; and although it be evident that it is by the Spirit of God 
alone that the things of God are known; yet it is also true that even 
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this good Spirit men desire to see—they desire that it shall be 
visible—before they will receive it, even as it is written: “I will pray 
the Father, and he shall give you another Comforter, that he may 
abide with you forever; even the Spirit of truth, whom the world 
cannot receive, because it seeth him not, neither knoweth him.” 
John 14:16, 17. Thus the sole means by which the things of God 
can be made known to the world—even this the world insists shall 
be discerned and known in the worldly way. But this will never do. 
This the Lord could never, by any means, allow in any degree.S/7/ 
November 12, 1896, page 5.8 


God’s Way Must Stand 


God can never accommodate himself nor his ways to the ways of 
this world. This world is wrong, and all its ways are wrong ways. 
And for the Lord to accommodate himself in anything to the ways of 
this world, would be only to confirm the world in its wrong ways. If 
the world could see God, or the things of God, with worldly eyes, 
and could know God or the things of God with worldly knowledge, 
this would at once reduce God to the level of this world, and all the 
things of God to the level of the things of this world. And this would 
be only to confirm, by the sanction of God, this world forever in its 
own ways as they are, making the ways of this world the ways of 
God, and making iniquity and transgression and sin eternal.S/T/ 
November 12, 1896, page 5.9 


But God wants to turn this world from its own ways unto himself, 
that it may know him as he is. He wants to lift this world up to 
himself and to his ways, instead of allowing the world to bring him 
down to its own level and to confirm it in its own wickedness. And in 
order that this may be accomplished, he must, in the very nature of 
things, require that the world shall see with other than worldly eyes, 
and know with other than worldly knowledge. The world must 
forsake all worldly elements and all worldly methods, and accept 
and use exclusively the means which God has supplied, or else it 
can never see God as he is in truth.S/T/ November 12, 1896, page 
5.10 


And whosoever will do this will see him as he is, and everywhere, 
and to all eternity. He who would refuse the use of the telescope 
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and the microscope, the means by which alone he can see the 
invisible things of the natural order, might strain his eyes till the 
faculty of sight should be lost, in an effort to see those things, and 
all in vain; for without these instruments he simply can not see the 
things which he would see. Even so the things of God can no man 
see, who refuses to use the means which God has supplied for this 
purpose. Without the instruments which God has supplied, man 
may strain all his powers to the breaking point in the effort to see 
God as he is in truth and all in vain; without these he simply cannot 
see him. And this, not because God has arbitrarily fixed it so that he 
shall not see him if he does not do so, and so, and simply and only 
because that if he will not use the instruments by which alone the 
invisible things of God may be seen, literally he can not see them. 
“Except a man be born again [born from above, margin] he cannot 
see the kingdom of God.” John 3:3.S/T! November 12, 1896, page 
710.1 


What, then, are the instruments by which men may see the invisible 
things of God? We shall answer this next week.S/T/ November 12, 
1896, page 710.2 
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November 19, 1896 
“Seeing the Invisible. No. 2” The Signs of the Times 22, 46, pp. 4, 5. 
BY A. T. JONES 


How Ritualism Denies Faith 


LAST week we studied scriptures showing that if men are to see the 
things of God they must use the instruments which God has 
provided for seeing the invisible.S/T/ November 19, 1896, page 4.1 


We have read that “the Comforter,” “the Spirit of Truth,” “which is 
the Holy Ghost,” the world cannot receive “because it seeth him not, 
neither knoweth him.” And further, on this it is written that “we 
receive the promise of the Spirit through faith.” Galatians 3:14. That 
is to say, therefore, not only that the world cannot receive the Spirit 
of God because it seeth him not, but that the world sees him not 
because it does not believe. Instead of believing, in order that it 
may see, the world wants to see in order that it may believe. But to 
those who believe and therefore do receive him, Jesus says, “Ye 
know him, for he dwelleth with you and shall be in you;” and, “Ye 
see me;” and “I will manifest myself to him.” So that it is literally true 
that by faith we know God and the things of God, andsee the 
invisible things of God.S/T/ November 19, 1896, page 4.2 


By Faith We See 


It was “by faith” that Moses endured “as seeing him who is 
invisible.” Hebrews 17:27. It is written that “the pure in heart shall 
see God;” and he purifies the heart “by faith” (Acts 75:9); and 
therefore it is by faith that men see him who is “the invisible God.” 
Colossians 1:15. And in order that all men may see “the invisible 
things of him,” and “him who is invisible,” “God hath dealt to every 
man the measure of faith.” Romans 12:3. Faith is “the gift of God.” 
Ephesians 2:8.SITI November 19, 1896, page 4.3 


It is not the gift of God in the sense that the natural faculties, as 
reason, might, hearing, etc., are the gifts of God, so that it should 
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be of ourselves. It is the gift of God in the sense that it is from 
above and beyond ourselves, a supernatural faculty bestowed since 
sin entered, and acting only at the free choice of the individual 
himself. “For by grace are ye saved, through faith, and that not of 
yourselves; it is the gift of God.” “Faith cometh by hearing, and 
hearing by the word of God” (Romans 10:17); and the word of God 
is able to make things to be seen which before did not appear, and 
which indeed were not; so that faith, acting through the word of 
God, sees in very truth, and sees clearly, the invisible things of 
God.S/T! November 19, 1896, page 4.4 


How True Faith Acts 


True faith, the faith that is the gift of God, the faith of which Christ is 
the Author, the faith of which the word of God is the channel—this 
faith hears the word of God and depends upon the divine power of 
that word itself to accomplish the thing which that word says. For 
when the centurion came to Jesus asking that his servant should be 
healed, he said to the Lord, “Speak the word only, and my servant 
shall be healed.” Thus he expected the word of the Lord itself to 
accomplish that which it said when the Lord should but speak the 
word. And this the Lord pronounced not only “faith” but “great faith:” 
even such as he had not found in Israel. And this, too, in the face of 
the fact that the Scripture, upon the knowledge of which Israel was 
greatly priding itself, had long before plainly stated this very thing, in 
these words: “As the rain cometh down, and the snow from heaven, 
and returneth not thither, but watereth the earth, and maketh it bring 
forth and bud, that it may give seed to the sower and bread to the 
eater; so shall my word be that goeth forth out of my mouth: it shall 
not return unto me void, but it shall accomplish that which | please.” 
Isaiah 55:10, 11.S/Tl November 19, 1896, page 4.5 


To expect the word of God to do the thing which that word says, 
and to depend wholly upon that word itself to do it, this the Lord 
Jesus pronounces faith. This is true faith. This is the faith by which 
men can see the invisible thing of God as certainly and as easily as 
by the telescope and the microscope they can see the invisible 
things of the natural order. This is the faith which works by love 
purifies the heart, so that he who is thus “pure in heart shall see 
God,” invisible tho he be. For this is the faith by which he who 
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exercises it sees the invisible. This is the faith which, working 
through the word of God, accomplishes the new birth (7 Peter 7:23) 
by which a man is enabled to see the kingdom of God, which 
“except a man be born again he cannot see” at all.S/T/ November 
19, 1896, page 4.6 


This is why it is that “whatsoever is not of faith is sin.” Faith is of 
God, and whatsoever it works is the work of God; while whatsoever 
is not of faith is not of God, but is of the world. And all that is in the 
world is not of the Father, but is of the world. 7 John 2:16. 
Whatsoever is not of faith is of the world, is of the nature of the 
world, and is of the way of the world, and perverts the way of God 
to the ways of the world, and demands that God _ shall 
accommodate himself to the world and accept a worship that is 
altogether of the nature and spirit of this world.S/T/ November 19, 
1896, page 4.7 


Catholicism Demands the Visible. 


No stronger proof, therefore, could possibly be given, of the 
absolute falsity, the sheer worldliness, and the utter naturalness, of 
any system of religion, than that it must needs avail itself of visible 
representations of the object of its worship. And of all the systems 
of religion that are in the world, there is no one which insists more 
upon the visible and upon seeing the visible than does the Roman 
Catholic system. It is essential to that system that it shall have “a 
visible head.” |t must needs have a visible kingdom. It must have a 
visible sacrifice. Professing to worship the Crucified One, the 
Catholic Church must have visible “crucifix” by which to do it. 
Professing to glory in the cross of Christ, she must have a multitude 
of visible crosses of her own by which to do it. There must be a 
visible interpreter of the Scriptures. And for all the worshipers 
according to that system, there must be visible representations of 
the object worshiped, in the shape of images and _ pictures. 
Throughout the whole system the one chief essential is the seeing 
of the visible.S/IT] November 19, 1896, page 4.8 


In an encyclical of Leo XIII., “On the Rosary of the Blessed Virgin,” 
describing the purpose of the rosary, that is, of the beads which are 
used by Catholics in their prayers, he says: “The rosary is arranged 
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not for the consideration of dogmas of faith and questions of 
doctrine, but rather for putting forth facts to be perceived by the 
eyes and treasured up in the memory.” Even tho it be recognized 
that the invisible exists and is to be worshiped, yet it can be 
comprehended and worshiped only through, and by the aid of, the 
visible. This is the characteristic of all heathenism and of all idolatry. 
And this is only to say that by this characteristic the Catholic system 
of religion is demonstrated to be essentially heathenish and 
idolatrous.S/T/ November 19, 1896, page 4.9 


What Ritualism Signifies. 


We know full well of the plea that is made in defense of the use of 
images, pictures, etc., in the worship of the Roman Catholic 
Church; that is, that “the honor which is given them is referred to the 
originals which they represent, so that by the images which we kiss, 
and before which we uncover our heads or kneel, we adore Christ 
and venerate his saints, whose likeness they represent;” and “the 
bowing before an image outside of us is no more to be reprehended 
than the worshiping before and internal image in our own minds; for 
the external image does but serve the purpose of expressing visibly 
that which is internal.’-—Faith of Our Fathers, pp. 285, 287. But if 
they only saw Him whom they profess to worship, they would not 
need any image of him, either external or internal, nor any 
representation of him either visible or otherwise. They could then be 
true worshipers, worshiping him who is invisible, in spirit and in 
truth.S/T/ November 19, 1896, page 4.10 


This plea that is made in justification of the use of images and of the 
visible, is in itself the greatest condemnation of the use of images 
and of the whole system of Roman Catholicism; for it is a 
confession of inability to see the invisible, and therefore a 
confession that the whole system is destitute of true faith and a 
stranger to the new birth, and altogether without God.S/T/ 
November 19, 1896, page 4.11 


The Catholic system being confessedly unable to see the invisible, 
is clearly not of faith. And as whatsoever is not of faith is sin, it is 
perfectly clear that the whole Catholic system is a system of sin. 
And the professed Protestantism that panders to it, that 
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compromises with it, that courts it, and that is “wheeling into line 
with it,” is simply like unto it. The one is “the man of sin,” “the son of 
perdition,” “the mystery of iniquity,” “the beast;” and the other is “the 
image” of it.S/T/ November 19, 1896, page 725.1 


6 
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December 3, 1896 
“Living Faith” The Signs of the Times 22, 48, p. 6. 


BY A. T. JONES 


THE term “living faith” is strictly proper, because faith indeed is a 
living thing. The just live by faith, and no man can live by what has 
no life in it.S/T/ December 3, 1896, page 6.1 


Again: Faith is the gift of God (Ephesians 2:8), and he is the living 
God; Jesus is its Author (Hebrews 12:2), and in him is life—he is 
the life. In the nature of things that which comes from such a source 
must be of itself imbued with life.S/T/ December 3, 1896, page 6.2 


Again: Faith comes by hearing the word of God (Romans 10:17); 
that word is “the faith word” (Titus 7:9), that is, the word full of faith; 
and that word is “the word of life” (Philippians 2:16). Therefore as 
the word of God brings faith, and is full of faith; and as that word is 
the word of life, it is evident that faith is life, is a living thing, and 
brings life from God to him who exercises it.S/T/ December 3, 1896, 
page 6.3 


The Life of Faith 


What life is it then which faith brings to men? Coming as it does 
from God, through Jesus Christ who is the “Author of life,” the only 
life with which it is imbued and which it could possibly bring to men 
is the life of God. The life of God is what men need and what we 
must have. And it is the life that God wants us to have; for it is 
written: “Walk not as other Gentiles walk, in the vanity of their mind, 
having the understanding darkened, being alienated from the life of 
God.” Ephesians 4:17, 18.SITI December 3, 1896, page 6.4 


Jesus came that men might have life, and that they might have it 
more abundantly. John 70:70. “And this is the record, that God hath 
given to us eternal life, and this life is in his Son. He that hath the 
Son hath life; and he that hath not the Son of God hath not life.” 7 
John 5:11, 12. And Christ is received by faith, and he dwells in the 
heart by faith. Ephesians 3:17. Therefore as the life of God only, 
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eternal life, is in Jesus Christ, and as Christ dwells in the heart by 
faith, it is as plain as anything can be that faith brings the life of God 
to him who exercises it.S/7/ December 3, 1896, page 6.5 


It is the life of Jesus himself that is to be made manifest in our 
bodies, “for we which live are always delivered unto death for 
Jesus’ sake, that the life also of Jesus might be made manifest in 
our mortal flesh.” 2 Corinthians 4:11. And the life of Jesus is 
manifested in us, by Christ himself living in us; for “Christ liveth in 
me, and the life which | now live in the flesh | live by the faith of the 
Son of God.” Galatians 2:20. This is living faith.S/T/ December 3, 
1896, page 6.6 


The Blessing of the Real Presence 


Again He says, “I will dwell in them and walk in them;” “I will not 
leave you comfortless, | will come to you;” and “because | live, ye 
shall live also.” John 14:78, 19. It is by the Holy Spirit that he dwells 
in us; for he desires you “to be strengthened with might by his Spirit 
in the inner man, that Christ may dwell in your hearts.” Ephesians 
3:16, 17. And “at that day’—the day that ye receive the gift of the 
Holy Ghost—‘“ye shall know that | am in my Father, and ye in me, 
and / in you.” John 14:20. “And hereby we know that he abideth in 
us, by the Spirit which he hath given us.” 7 John 3:24. And we 
“receive the promise of the Spirit through faith.” Galatians 3:14.SITI 
December 3, 1896, page 6.7 


“Christ hath redeemed us from the curse of the law, that the 
blessing of Abraham might come on the Gentiles through Jesus 
Christ; that we might receive the promise of the Spirit through faith.” 
We must have the blessing of Abraham in order to receive the 
promise of the Spirit. The blessing of Abraham is righteousness by 
faith. See Romans 4:1-13. Having this, Abraham “received the sign 
of circumcision, a seal of the righteousness of the faith which he 
had.” And we, having this, can freely receive the promise of the 
Spirit circumcising the heart unto holiness and the seal of the 
righteousness of the faith which we had. Having the blessing of 
Abraham, and so being sons of God, Godsends forth the Spirit of 
his Son into our hearts. Galatians 3:26; 4:4-6. Having the blessing 
of Abraham, that you may receive the promise of the Spirit through 
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faith, then ask that ye may receive—yea, ask and ye shall receive. 
For the word of God has promised, and faith cometh by hearing the 
word of God. Therefore ask in faith, nothing wavering, “for every 
one that asketh receiveth; and he that seeketh findeth; and to him 
that knocketh it shall be opened.”S/T/ December 3, 1896, page 6.8 


Such is living faith—the faith that comes from the living God; the 
faith of which Christ is the Author; the faith which comes by the 
word of God; the faith which brings life and power from God to men, 
and which works the works of God in him who exercises it; the faith 
which receives the Holy Spirit that brings the living presence of 
Jesus Christ to dwell in the heart and manifest himself still in mortal 
flesh. This and this alone is living faith. By this Christians live. This 
is life itself. This is everything. Without this, everything is simply 
nothing or worse; for whatsoever is not of faith is sin.S/7/ December 
3, 1896, page 6.9 


Living Faith Works 


With such faith as this, that is, with true faith, there never can arise 
any question as to works; for this faith itself works, and he who has 
it, necessarily works. It is impossible to have this faith and not have 
works. “For in Jesus Christ neither circumcision availeth anything 
nor uncircumcision, but faith which worketh by love.” Galatians 5:6. 
This faith being a living thing, cannot exist without working. And 
coming from God, the only works that it can possibly work are the 
works of God.S/T/ December 3, 1896, page 6.10 


Therefore anything that professes to be faith which of itself does not 
work the salvation of the individual having it, and which then does 
not work the works of God in him who professes it, is not faith at all, 
but is a fraud that that individual is passing off upon himself, which 
brings no grace to the heart, and no power to the life. It is dead, and 
he is still dead in trespasses and sins, and all his service is only a 
form without power, and therefore is only a dead formalism. S/T/ 
December 3, 1896, page 6.11 


But on the other hand, the faith which is of God, which comes by 
the word of God and brings Christ, the living Word, to dwell in the 
heart and shine in the life—this is true faith which through Jesus 
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Christ only lives and works in him who exercises it.S/T/ December 
3, 1896, page 6.12 


Christ himself living in us; Christ in you the hope of glory; God with 
us; God manifest in the flesh now, to-day in our flesh, by the faith of 
Jesus Christ—this and this only is living faith. For “every spirit that 
confesseth that Jesus Christis come in the flesh is of God: and 
every spirit that confesseth not that Jesus Christis come in the 
flesh, is not of God; and this is that spirit of antichrist, whereof ye 
have heard that it should come; and even now already is it in the 
world. Ye are of God, little children, and have overcome them: 
because greater is he that /s in you, than he that is in the world.” 7 
John 4:2-4.S/T] December 3, 1896, page 6.13 


Therefore, “Examine yourselves whether ye be in the faith; prove 
your own selves.” Jesus said unto them and to us all: “Have the 
faith of God.” Mark 11:22, margin.S/T! December 3, 1896, page 
6.14 
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